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Namo Tassa Bhagavato Arahato Sammā Sambuddhassa.
皈命──於世尊、應供阿羅漢、獨覺自現證、平等正覺者。
Refuge in the Buddha, Arhat, Supreme Enlightenment.


✩ Vayadhammā saṅkhārā, appamādena sampādetha.
諸行皆是壞滅之法，
應自精進不放逸。
Decay is inherent in all component things.
Work out your salvation with diligence!


✩ 當勤精進，早求解脫；
以智慧明，滅諸痴暗。
But do strive diligently, and quickly seek out freedom.
With the light of perfect wisdom, destroy the darkness of ignorance!

༺ ⎈ ༻

啊！佛陀的智慧 What! Buddha's Wisdom

✩ 似乎，每個人──
都喜歡發表！
Seems, everyone... enjoy published!

都有，他自己，
高超的見解……。
Has, himself... super views.

似乎，每個人──
都有，勝過佛陀的智慧 ‼
Seems everyone... have, better than Buddha's wisdom!

可是，對於原始的──
「佛 陀 教 法」是什麼 ¿ ?
However, what is... "the original teachings of Buddha?"

並不瞭解， ♨
也不想瞭解，
更沒有時間去瞭解。
Do not know, not understand, and no time to understand.

因為，他們都在──
Because they are…

忙於，自己的：
『所知、所見……？』
Busy with their own... "I know, I see… ?"

༺ ⎈ ༻

三 皈 依 Tisaraṇa / Three Refuges

Buddhaṃ saraṇaṃ gacchāmi,
✩ 我皈依──於佛陀；
I refuge in the Buddha;

Abhabbo parihānāya nibbānasseva!
涅槃，無衰退！
Nibbana, no recession!

Dhammaṃ saraṇaṃ gacchāmi,
✩ 我皈依──正法律；
I refuge in the Dhamma;

Hiri ottappa sampanno!
具足，慚與愧！
Be ashamed and reflection!

Saṅghaṃ saraṇaṃ gacchāmi,
✩ 我皈依──賢聖僧；
I refuge in the Sangha;

Sikkhāya tibba gāravo!
熱心，尊敬學！
Ardent to learning respectfully!

༺ ⎈ ༻

大緣經 Mahānidānasuttaṃ / The Great Causes Discourse (DN 15, 95-130) [1~36]

第一篇   前言 Paṭiccasamuppādo [1]

﹝第一卷 ➲﹞ 95. Evaṃ me sutaṃ –

如是我聞──

I have heard that


ekaṃ samayaṃ bhagavā kurūsu viharati kammāsadhammaṃ nāma [kammāsadammaṃ nāma (syā.)] kurūnaṃ nigamo.

一時，世尊住俱盧國，名為調牛聚落之俱盧人市鎮。

on one occasion the Blessed One was living among the Kurus. Now, the Kurus have a town named Kammasadhamma.


Atha kho āyasmā ānando yena bhagavā tenupasaṅkami, upasaṅkamitvā bhagavantaṃ abhivādetvā ekamantaṃ nisīdi.

爾時，具壽阿難，詣世尊之處，詣已，敬禮世尊，坐於一面。

There Ven. Ananda approached the Blessed One and, on arrival, having bowed down to the Blessed One, sat to one side.


Ekamantaṃ nisinno kho āyasmā ānando bhagavantaṃ etadavoca –

坐於一面之具壽阿難問世尊言：

As he was sitting there he said to the Blessed One:


第二篇   緣起甚深 Deep is the Dependent Co-arising [1~36]


“acchariyaṃ, bhante, abbhutaṃ, bhante! Yāva gambhīro cāyaṃ, bhante, paṭiccasamuppādo gambhīrāvabhāso ca, atha ca pana me uttānakuttānako viya khāyatī”ti.

「世尊！稀有哉！不可思議哉！此緣起法甚深遠，有深遠相。但如我等觀察，卻甚明顯。」

"It's amazing, lord, it's astounding, how deep this dependent co-arising is, and how deep its appearance, and yet to me it seems as clear as clear can be."


“Mā hevaṃ, ānanda, avaca, mā hevaṃ, ānanda, avaca.

「阿難！勿作如是言，阿難！勿作如是言。

[The Buddha:] "Don't say that, Ananda. Don't say that.


Gambhīro cāyaṃ, ānanda, paṭiccasamuppādo gambhīrāvabhāso ca.

阿難！此緣起法甚深遠，有深遠相。

Deep is this dependent co-arising, and deep its appearance.


第一品 ✫    苦之聖諦 Dukkha Ariya-Sacca [1]

Etassa, ānanda, dhammassa ananubodhā appaṭivedhā evamayaṃ pajā tantākulakajātā kulagaṇṭhikajātā [gulāguṇṭhikajātā (sī. pī.), guṇagaṇṭhikajātā (syā.)] muñjapabbajabhūtā apāyaṃ duggatiṃ vinipātaṃ saṃsāraṃ nātivattati.

阿難！因不隨覺、不洞察此法，此有情類──
如絲縷纏結，如腫物所蔽；
如蘆葦草、燈心草之（雜亂）生長；
彼不得出離輪迴之時，（沉淪於）不幸福之惡道（傍生），或受苦難（於地獄）。

It's because of not understanding and not penetrating this Dhamma that this generation is like a tangled skein, a knotted ball of string, like matted rushes and reeds, and does not go beyond transmigration, beyond the planes of deprivation, woe, and bad destinations.


第二品 ✫    苦集聖諦 Dukkha-Samudaya Ariya-Sacca [2~3]

第一章 ✩   十二緣起 Dvādasa-Paṭicca-Samuppāda [2]

第一節 ❦   老、死 (Aging and Death) [2]

﹝第二卷 ➲﹞ 96. ‘Atthi idappaccayā jarāmaraṇan’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『老、死，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for aging and death?' one should answer, 'There is.'


‘Kiṃpaccayā jarāmaraṇan’ti iti ce vadeyya, ‘jātipaccayā jarāmaraṇan’ti iccassa vacanīyaṃ.

若問：『何緣？而有老、死？』
應答：『緣出生，而有老、死！』

If one is asked, 'From what requisite condition do aging and death come?' one should say, 'Aging and death come from birth as their requisite condition.'


第二節 ❦   出生 (Birth) [2]

‘Atthi idappaccayā jātī’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『出生，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for birth?' one should answer, 'There is.'


‘Kiṃpaccayā jātī’ti iti ce vadeyya, ‘bhavapaccayā jātī’ti iccassa vacanīyaṃ.

若問：『何緣？而有出生？』
應答：『緣擁有，而有出生！』

If one is asked, 'From what requisite condition does birth come?' one should say, 'Birth comes from becoming as its requisite condition.'


第三節 ❦   擁有 (Becoming) [2]

‘Atthi idappaccayā bhavo’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『擁有，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for becoming?' one should answer, 'There is.'


‘Kiṃpaccayā bhavo’ti iti ce vadeyya, ‘upādānapaccayā bhavo’ti iccassa vacanīyaṃ.

若問：『何緣？而有擁有？』
應答：『緣執取，而有擁有！』

If one is asked, 'From what requisite condition does becoming come?' one should say, 'Becoming comes from clinging as its requisite condition.'


第四節 ❦   執取 (Clinging) [2]

‘Atthi idappaccayā upādānan’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『執取，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for clinging?' one should answer, 'There is.'


‘Kiṃpaccayā upādānan’ti iti ce vadeyya, ‘taṇhāpaccayā upādānan’ti iccassa vacanīyaṃ.

若問：『何緣？而有執取？』
應答：『緣渴愛，而有執取！』

If one is asked, 'From what requisite condition does clinging come?' one should say, 'Clinging comes from craving as its requisite condition.'


第五節 ❦   渴愛 (Craving) [2]

‘Atthi idappaccayā taṇhā’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『渴愛，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for craving?' one should answer, 'There is.'


‘Kiṃpaccayā taṇhā’ti iti ce vadeyya, ‘vedanāpaccayā taṇhā’ti iccassa vacanīyaṃ.

若問：『何緣？而有渴愛？』
應答：『緣感受，而有渴愛！』

If one is asked, 'From what requisite condition does craving come?' one should say, 'Craving comes from feeling as its requisite condition.'



第六節 ❦   感受 (Feeling) [2]

‘Atthi idappaccayā vedanā’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『感受，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for feeling?' one should answer, 'There is.'


‘Kiṃpaccayā vedanā’ti iti ce vadeyya, ‘phassapaccayā vedanā’ti iccassa vacanīyaṃ.

若問：『何緣？而有感受？』
應答：『緣接觸，而有感受！』

If one is asked, 'From what requisite condition does feeling come?' one should say, 'Feeling comes from contact as its requisite condition.'


第七節 ❦   接觸 (Contact) [2]

‘Atthi idappaccayā phasso’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『接觸，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for contact?' one should answer, 'There is.'


‘Kiṃpaccayā phasso’ti iti ce vadeyya, ‘nāmarūpapaccayā phasso’ti iccassa vacanīyaṃ.

若問：『何緣？而有接觸？』
應答：『緣名與色，而有接觸！』

If one is asked, 'From what requisite condition does contact come?' one should say, 'Contact comes from name-and-form as its requisite condition.'


第八節 ❦   名色 (Name-and-form) [2]

‘Atthi idappaccayā nāmarūpan’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『名與色，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for name-and-form?' one should answer, 'There is.'


‘Kiṃpaccayā nāmarūpan’ti iti ce vadeyya, ‘viññāṇapaccayā nāmarūpan’ti iccassa vacanīyaṃ.

若問：『何緣？而有名與色？』
應答：『緣心識，而有名與色！』

If one is asked, 'From what requisite condition does name-and-form come?' one should say, 'Name-and-form comes from consciousness as its requisite condition.'


第九節 ❦   心識 (Consciousness) [2]

‘Atthi idappaccayā viññāṇan’ti iti puṭṭhena satā, ānanda, atthītissa vacanīyaṃ.

阿難！人問：『心識，有無因緣？』
應答：『有！』

If one is asked, 'Is there a demonstrable requisite condition for consciousness?' one should answer, 'There is.'


‘Kiṃpaccayā viññāṇan’ti iti ce vadeyya, ‘nāmarūpapaccayā viññāṇan’ti iccassa vacanīyaṃ.

若問：『何緣？而有心識？』
應答：『緣名與色，而有心識！』

If one is asked, 'From what requisite condition does consciousness come?' one should say, 'Consciousness comes from name-and-form as its requisite condition.'

卍　　　　卍　　　　卍


第二章 ✩   苦蘊之集 The Origination of the Entire Mass of Stress [3]

﹝第三卷 ➲﹞ 97. Iti kho, ānanda, ① nāmarūpapaccayā viññāṇaṃ, ② viññāṇapaccayā nāmarūpaṃ, ③ nāmarūpapaccayā phasso, ④ phassapaccayā vedanā, ⑤ vedanāpaccayā taṇhā, ⑥ taṇhāpaccayā upādānaṃ, ⑦ upādānapaccayā bhavo, ⑧ bhavapaccayā jāti, ⑨ jātipaccayā jarāmaraṇaṃ soka-parideva-dukkha-domanass-upāyāsā sambhavanti.

阿難！如是，① 緣名與色，而有心識；② 緣心識，而有名與色；③ 緣名與色，而有接觸；④ 緣接觸，而有感受；⑤ 緣感受，而有渴愛；⑥ 緣渴愛，而有執取；⑦ 緣執取，而有擁有；⑧ 緣擁有，而有出生；⑨ 緣出生，而有老、死、愁、悲、苦、憂、惱！

Thus, Ananda, ① from name-and-form as a requisite condition comes consciousness. ② From consciousness as a requisite condition comes name-and-form. ③ From name-and-form as a requisite condition comes contact. ④ From contact as a requisite condition comes feeling. ⑤ From feeling as a requisite condition comes craving. ⑥ From craving as a requisite condition comes clinging. ⑦ From clinging as a requisite condition comes becoming. ⑧ From becoming as a requisite condition comes birth. ⑨ From birth as a requisite condition, aging, death, sorrow, lamentation, pain, distress, and despair come into play.


Evametassa kevalassa dukkhakkhandhassa samudayo hoti.

如是，而有一切苦蘊之聚集！

Such is the origination of this entire mass of stress.



第三品 ✫    苦滅聖諦 Dukkha-Nirodha Ariya-Sacca [4~22]

第一章 ✩   老、死之滅 (Aging and Death) [4]

﹝第四卷 ➲﹞ 98. ‘Jātipaccayā jarāmaraṇan’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣出生，而有老、死！』

'From birth as a requisite condition come aging and death.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā jātipaccayā jarāmaraṇaṃ.

阿難！何為緣出生，而有老、死？應如是知──

And this is the way to understand how from birth as a requisite condition come aging and death.


Jāti ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不出生時……，

If there were no birth at all, in any way, of anything anywhere ─


seyyathidaṃ – devānaṃ vā devattāya, gandhabbānaṃ vā gandhabbattāya, yakkhānaṃ vā yakkhattāya, bhūtānaṃ vā bhūtattāya, manussānaṃ vā manussattāya, catuppadānaṃ vā catuppadattāya, pakkhīnaṃ vā pakkhittāya, sarīsapānaṃ vā sarīsapattāya [siriṃsapānaṃ siriṃsapattāya (sī. syā.)], tesaṃ tesañca hi,

猶如：『天神於天界、乾闥婆於乾闥婆界、夜叉於夜叉界、物精於物精界、人類於人界、四足於四足界、鳥類於鳥界、蝎蛇於蝎蛇界、或任何眾生，各於其境界……。』

 i.e., of devas in the state of devas, of celestials in the state of celestials, of spirits in the state of spirits, of demons in the state of demons, of human beings in the human state, of quadrupeds in the state of quadrupeds, of birds in the state of birds, of snakes in the state of snakes, or of any being in its own state ─


ānanda, sattānaṃ tadattāya jāti nābhavissa.

阿難！若任何眾生，皆不出生時……，

…


Sabbaso jātiyā asati jātinirodhā api nu kho jarāmaraṇaṃ paññāyethā”ti?

既不出生，出生消失，猶言老、死否？」

in the utter absence of birth, from the cessation of birth, would aging and death be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo jarāmaraṇassa, yadidaṃ jāti.

「是故，阿難！老、死，有其──原因、緣故、集起、助緣──稱謂出生。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for aging and death, i.e., birth.


第二章 ✩   出生之滅 (Birth) [5]

﹝第五卷 ➲﹞ 99. ‘Bhavapaccayā jātī’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣擁有，而有出生！』

'From becoming as a requisite condition comes birth.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā bhavapaccayā jāti.

阿難！何為緣擁有，而有出生？應如是知──

And this is the way to understand how from becoming as a requisite condition comes birth.


Bhavo ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不擁有時……，

If there were no becoming at all, in any way, of anything anywhere ─


seyyathidaṃ – kāmabhavo vā rūpabhavo vā arūpabhavo vā,

猶如：『慾有、色有、無色有。』

i.e., sensual becoming, form becoming, or formless becoming ─


sabbaso bhave asati bhavanirodhā api nu kho jāti paññāyethā”ti?

既不擁有，擁有消失，猶言出生否？」

in the utter absence of becoming, from the cessation of becoming, would birth be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo jātiyā, yadidaṃ bhavo”.

「是故，阿難！出生，有其──原因、緣故、集起、助緣──稱謂擁有。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for birth, i.e., becoming.


第三章 ✩   擁有之滅 (Becoming) [6]

﹝第六卷 ➲﹞ 100. ‘Upādānapaccayā bhavo’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣執取，而有擁有！』

'From clinging as a requisite condition comes becoming.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā upādānapaccayā bhavo.

阿難！何為緣執取，而有擁有？應如是知──

And this is the way to understand how from clinging as a requisite condition comes becoming.


Upādānañca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不執取時……，

If there were no clinging at all, in any way, of anything anywhere ─


seyyathidaṃ – kāmupādānaṃ vā diṭṭhupādānaṃ vā sīlabbatupādānaṃ vā attavādupādānaṃ vā,

猶如：『慾取、見取、戒禁取、我語取。』

i.e., clinging to sensuality, clinging to precepts and practices, clinging to views, or clinging to doctrines of the self ─


sabbaso upādāne asati upādānanirodhā api nu kho bhavo paññāyethā”ti?

既不執取，執取消失，猶言擁有否？」

 in the utter absence of clinging, from the cessation of clinging, would becoming be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo bhavassa, yadidaṃ upādānaṃ.

「是故，阿難！擁有，有其──原因、緣故、集起、助緣──稱謂執取。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for becoming, i.e., clinging.


第四章 ✩   執取之滅 (Clinging) [7]

﹝第七卷 ➲﹞ 101. ‘Taṇhāpaccayā upādānan’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣渴愛，而有執取！』

'From craving as a requisite condition comes clinging.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā taṇhāpaccayā upādānaṃ.

阿難！何為緣渴愛，而有執取？應如是知──

And this is the way to understand how from craving as a requisite condition comes clinging.


Taṇhā ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不渴愛時……，

If there were no craving at all, in any way, of anything anywhere ─


seyyathidaṃ – rūpataṇhā saddataṇhā gandhataṇhā rasataṇhā phoṭṭhabbataṇhā dhammataṇhā,

猶如：『色愛、聲愛、香愛、味愛、觸愛、法愛。』

 i.e., craving for sensuality, craving for becoming, craving for no becoming ─


sabbaso taṇhāya asati taṇhānirodhā api nu kho upādānaṃ paññāyethā”ti?

既不渴愛，渴愛消失，猶言執取否？」

in the utter absence of craving, from the cessation of craving, would clinging be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo upādānassa, yadidaṃ taṇhā”.

「是故，阿難！執取，有其──原因、緣故、集起、助緣──稱謂渴愛。」

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for clinging, i.e., craving."

卍　　　　卍　　　　卍


第五章 ✩   渴愛之滅 (Craving) [8~18]

﹝第八卷 ➲﹞ 102. “‘Vedanāpaccayā taṇhā’ti iti kho panetaṃ vuttaṃ, tadānanda,

「如此，既然說：『緣感受，而有渴愛！』

"'From feeling as a requisite condition comes craving.' Thus it has been said.


imināpetaṃ pariyāyena veditabbaṃ, yathā vedanāpaccayā taṇhā.

阿難！何為緣感受，而有渴愛？應如是知──

And this is the way to understand how from feeling as a requisite condition comes craving.


Vedanā ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不感受時……，

If there were no feeling at all, in any way, of anything anywhere ─


seyyathidaṃ – cakkhusamphassajā vedanā sotasamphassajā vedanā ghānasamphassajā vedanā jivhāsamphassajā vedanā kāyasamphassajā vedanā manosamphassajā vedanā,

猶如：『眼觸所感受、耳觸所感受、鼻觸所感受、舌觸所感受、身觸所感受，意觸所感受。』

 i.e., feeling born of contact at the eye, feeling born of contact at the ear, feeling born of contact at the nose, feeling born of contact at the tongue, feeling born of contact at the body, or feeling born of contact at the intellect ─


sabbaso vedanāya asati vedanānirodhā api nu kho taṇhā paññāyethā”ti?

既不感受，感受消失，猶言渴愛否？」

in the utter absence of feeling, from the cessation of feeling, would craving be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo taṇhāya, yadidaṃ vedanā”.

「是故，阿難！渴愛，有其──原因、緣故、集起、助緣──稱謂感受。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for craving, i.e., feeling.


☆ 九渴愛根 (AN 9.23) ➾ ① 渴愛 taṇhaṃ、② 尋求 pariyesanaṃ、③ 利得 lābhaṃ、④ 計較 vinicchayaṃ、⑤ 貪欲 chandarāgaṃ、⑥ 依戀 ajjhosānaṃ、⑦ 佔有 pariggahaṃ、⑧ 慳吝 macchariyaṃ、⑨ 守護（罪惡不善法生） ārakkhā。

第一節 ❦   渴愛為緣 (Dependent on Craving) [9]

﹝第九卷 ➲﹞ 103. Iti kho panetaṃ, ānanda, ➊ vedanaṃ paṭicca taṇhā, ➋ taṇhaṃ paṭicca pariyesanā, ➌ pariyesanaṃ paṭicca lābho, ➍ lābhaṃ paṭicca vinicchayo, ➎ vinicchayaṃ paṭicca chandarāgo, ➏ chandarāgaṃ paṭicca ajjhosānaṃ, ➐ ajjhosānaṃ paṭicca pariggaho, ➑ pariggahaṃ paṭicca macchariyaṃ, ➒ macchariyaṃ paṭicca ārakkho. ➓ Ārakkhādhikaraṇaṃ daṇḍādāna-satthādāna-kalaha-viggaha-vivāda-tuvaṃ-tuvaṃ-pesuñña-musāvādā aneke pāpakā akusalā dhammā sambhavanti.

如是，阿難！➊ 緣感受，而有渴愛；➋ 緣渴愛，而有尋求；➌ 緣尋求，而有利得；➍ 緣利得，而有計較；➎ 緣計較，而有貪欲；➏ 緣貪欲，而有依戀；➐ 緣依戀，而有佔有；➑ 緣佔有，而有慳吝；➒ 緣慳吝，而有守護；➓ 緣守護，而有執杖、執劍、鬥爭、論諍、爭辯、彼此誹謗、妄語等，無數罪惡之不善法……生！

Now, ➊ craving is dependent on feeling, ➋ seeking is dependent on craving, ➌ acquisition is dependent on seeking, ➍ ascertainment is dependent on acquisition, ➎ desire and passion is dependent on ascertainment, ➏ attachment is dependent on desire and passion, ➐ possessiveness is dependent on attachment, ➑ stinginess is dependent on possessiveness, ➒ defensiveness is dependent on stinginess, ➓ and because of defensiveness, dependent on defensiveness, various evil, unskillful phenomena come into play: the taking up of sticks and knives; conflicts, quarrels, and disputes; accusations, divisive speech, and lies.


第二節 ❦   惡不善法之滅 [10]

﹝第十卷 ➲﹞ 104. ‘Ārakkhādhikaraṇaṃ [ārakkhaṃ paṭicca ārakkhādhikaraṇaṃ (syā.)]daṇḍādāna-satthādāna-kalaha-viggaha-vivāda-tuvaṃ-tuvaṃ-pesuñña-musāvādā aneke pāpakā akusalā dhammā sambhavantī’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣守護，而有執杖、執劍、鬥爭、論諍、爭辯、彼此誹謗、妄語等，無數罪惡之不善法……生！』

…


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā ārakkhādhikaraṇaṃ daṇḍādāna-satthādāna-kalaha-viggaha-vivāda-tuvaṃ-tuvaṃ-pesuñña-musāvādā aneke pāpakā akusalā dhammā sambhavanti.

阿難！何為：『緣守護，而有執杖、執劍、鬥爭、論諍、爭辯、彼此誹謗、妄語等，無數罪惡之不善法……生？』應如是知──

And this is the way to understand how it is that because of defensiveness various evil, unskillful phenomena come into play: the taking up of sticks and knives; conflicts, quarrels, and disputes; accusations, divisive speech, and lies.


Ārakkho ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不守護時……，

If there were no defensiveness at all, in any way, of anything anywhere,


sabbaso ārakkhe asati ārakkhanirodhā api nu kho daṇḍādāna-satthādāna-kalaha-viggaha-vivāda-tuvaṃ-tuvaṃ-pesuñña-musāvādā aneke pāpakā akusalā dhammā sambhaveyyun”ti?

既不守護，守護消失，猶言：『執杖、執劍、鬥爭、論諍、爭辯、彼此誹謗、妄語等，無數罪惡之不善法……生否？』」

in the utter absence of defensiveness, from the cessation of defensiveness, would various evil, unskillful phenomena ─ the taking up of sticks and knives; conflicts, quarrels, and disputes; accusations, divisive speech, and lies ─ come into play?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo daṇḍādāna-satthādāna-kalaha-viggaha-vivāda-tuvaṃ-tuvaṃ-pesuñña-musāvādānaṃ anekesaṃ pāpakānaṃ akusalānaṃ dhammānaṃ sambhavāya yadidaṃ ārakkho.

「阿難！是故：『執杖、執劍、鬥爭、論諍、爭辯、彼此誹謗、妄語等，無數罪惡之不善法……生！』有其──原因、緣故、集起、助緣──稱謂守護。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for the coming-into-play of various evil, unskillful phenomena ─ the taking up of sticks and knives; conflicts, quarrels, and disputes; accusations, divisive speech, and lies ─ i.e., defensiveness.


第三節 ❦   守護之滅 [11]

﹝第十一卷 ➲﹞ 105. ‘Macchariyaṃ paṭicca ārakkho’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣慳吝，而有守護！』

'Defensiveness is dependent on stinginess.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā macchariyaṃ paṭicca ārakkho.

阿難！何為緣慳吝，而有守護？應如是知──

 And this is the way to understand how defensiveness is dependent on stinginess.


Macchariyañca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不慳吝時……，

If there were no stinginess at all, in any way, of anything anywhere,


sabbaso macchariye asati macchariyanirodhā api nu kho ārakkho paññāyethā”ti?

既不慳吝，慳吝消失，猶言守護否？」

in the utter absence of stinginess, from the cessation of stinginess, would defensiveness be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo ārakkhassa, yadidaṃ macchariyaṃ”.

「是故，阿難！守護，有其──原因、緣故、集起、助緣──稱謂慳吝。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for defensiveness, i.e., stinginess.


第四節 ❦   慳吝之滅 [12]

﹝第十二卷 ➲﹞ 106. ‘Pariggahaṃ paṭicca macchariyan’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣佔有，而有慳吝！』

'Stinginess is dependent on possessiveness.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā pariggahaṃ paṭicca macchariyaṃ.

阿難！何為緣佔有，而有慳吝？應如是知──

 And this is the way to understand how stinginess is dependent on possessiveness.


Pariggaho ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不佔有時……，

If there were no possessiveness at all, in any way, of anything anywhere,


sabbaso pariggahe asati pariggahanirodhā api nu kho macchariyaṃ paññāyethā”ti?

既不佔有，佔有消失，猶言慳吝否？」

in the utter absence of possessiveness, from the cessation of possessiveness, would stinginess be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo macchariyassa, yadidaṃ pariggaho.

「是故，阿難！慳吝，有其──原因、緣故、集起、助緣──稱謂佔有。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for stinginess, i.e., possessiveness.


第五節 ❦   佔有之滅 [13]

﹝第十三卷 ➲﹞ 107. ‘Ajjhosānaṃ paṭicca pariggaho’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣依戀，而有佔有！』

'Possessiveness is dependent on attachment.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā ajjhosānaṃ paṭicca pariggaho.

阿難！何為緣依戀，而有佔有？應如是知──

 And this is the way to understand how possessiveness is dependent on attachment.


Ajjhosānañca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不依戀時……，

If there were no attachment at all, in any way, of anything anywhere,


sabbaso ajjhosāne asati ajjhosānanirodhā api nu kho pariggaho paññāyethā”ti?

既不依戀，依戀消失，猶言佔有否？」

in the utter absence of attachment, from the cessation of attachment, would possessiveness be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo pariggahassa – yadidaṃ ajjhosānaṃ.

「是故，阿難！佔有，有其──原因、緣故、集起、助緣──稱謂依戀。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for possessiveness, i.e., attachment.


第六節 ❦   依戀之滅 [14]

﹝第十四卷 ➲﹞ 108. ‘Chandarāgaṃ paṭicca ajjhosānan’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣貪欲，而有依戀！』

'Attachment is dependent on desire and passion.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā chandarāgaṃ paṭicca ajjhosānaṃ.

阿難！何為緣貪欲，而有依戀？應如是知──

 And this is the way to understand how attachment is dependent on desire and passion.


Chandarāgo ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不貪欲時……，

If there were no desire and passion at all, in any way, of anything anywhere,


sabbaso chandarāge asati chandarāganirodhā api nu kho ajjhosānaṃ paññāyethā”ti?

既不貪欲，貪欲消失，猶言依戀否？」

in the utter absence of desire and passion, from the cessation of desire and passion, would attachment be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo ajjhosānassa, yadidaṃ chandarāgo.

「是故，阿難！依戀，有其──原因、緣故、集起、助緣──稱謂貪欲。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for attachment, i.e., desire and passion.


第七節 ❦   貪欲之滅 [15]

﹝第十五卷 ➲﹞ 109. ‘Vinicchayaṃ paṭicca chandarāgo’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣計較，而有貪欲！』

'Desire and passion is dependent on ascertainment.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā vinicchayaṃ paṭicca chandarāgo.

阿難！何為緣計較，而有貪欲？應如是知──

 And this is the way to understand how desire and passion is dependent on ascertainment.


Vinicchayo ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不計較時……，

If there were no ascertainment at all, in any way, of anything anywhere,


sabbaso vinicchaye asati vinicchayanirodhā api nu kho chandarāgo paññāyethā”ti?

既不計較，計較消失，猶言貪欲否？」

in the utter absence of ascertainment, from the cessation of ascertainment, would desire and passion be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo chandarāgassa, yadidaṃ vinicchayo.

「是故，阿難！貪欲，有其──原因、緣故、集起、助緣──稱謂計較。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for desire and passion, i.e., ascertainment.


第八節 ❦   計較之滅 [16]

﹝第十六卷 ➲﹞ 110. ‘Lābhaṃ paṭicca vinicchayo’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣利得，而有計較！』

'Ascertainment is dependent on acquisition.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā lābhaṃ paṭicca vinicchayo.

阿難！何為緣利得，而有計較？應如是知──

 And this is the way to understand how ascertainment is dependent on acquisition.


Lābho ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不利得時……，

If there were no acquisition at all, in any way, of anything anywhere,


sabbaso lābhe asati lābhanirodhā api nu kho vinicchayo paññāyethā”ti?

既不利得，利得消失，猶言計較否？」

in the utter absence of acquisition, from the cessation of acquisition, would ascertainment be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo vinicchayassa, yadidaṃ lābho.

「是故，阿難！計較，有其──原因、緣故、集起、助緣──稱謂利得。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for ascertainment, i.e., acquisition.


第九節 ❦   利得之滅 [17]

﹝第十七卷 ➲﹞ 111. ‘Pariyesanaṃ paṭicca lābho’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣尋求，而有利得！』

'Acquisition is dependent on seeking.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā pariyesanaṃ paṭicca lābho.

阿難！何為緣尋求，而有利得？應如是知──

 And this is the way to understand how acquisition is dependent on seeking.


Pariyesanā ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不尋求時……，

If there were no seeking at all, in any way, of anything anywhere,


sabbaso pariyesanāya asati pariyesanānirodhā api nu kho lābho paññāyethā”ti?

既不尋求，尋求消失，猶言利得否？」

in the utter absence of seeking, from the cessation of seeking, would acquisition be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo lābhassa, yadidaṃ pariyesanā.

「是故，阿難！利得，有其──原因、緣故、集起、助緣──稱謂尋求。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for acquisition, i.e., seeking.


第十節 ❦   尋求之滅 [18]

﹝第十八卷 ➲﹞ 112. ‘Taṇhaṃ paṭicca pariyesanā’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣渴愛，而有尋求！』

'Seeking is dependent on craving.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā taṇhaṃ paṭicca pariyesanā.

阿難！何為緣渴愛，而有尋求？應如是知──

And this is the way to understand how seeking is dependent on craving.


Taṇhā ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不渴愛時……，

If there were no craving at all, in any way, of anything anywhere ─


seyyathidaṃ – kāmataṇhā bhavataṇhā vibhavataṇhā,

猶如：『慾愛、有愛、無有愛。』

 i.e., craving for sensuality, craving for becoming, craving for no becoming ─


sabbaso taṇhāya asati taṇhānirodhā api nu kho pariyesanā paññāyethā”ti?

既不渴愛，渴愛消失，猶言尋求否？」

in the utter absence of craving, from the cessation of craving, would seeking be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo pariyesanāya, yadidaṃ taṇhā”.

「是故，阿難！尋求，有其──原因、緣故、集起、助緣──稱謂渴愛。」

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for seeking, i.e., craving. "

卍　　　　卍　　　　卍


第六章 ✩   感受之滅 (Feeling) [18~19]

“Iti kho, ānanda, ime dve dhammā [ime dhammā (ka.)] dvayena vedanāya ekasamosaraṇā bhavanti.

「阿難！有此二法：一是接觸、二是感受。

"Thus, Ananda, these two phenomena [the chain of conditions leading from craving to birth, aging, and death, and the chain of conditions leading from craving to quarrels, etc.], as a duality, flow back into one place at feeling.


﹝第十九卷 ➲﹞ 113. ‘Phassapaccayā vedanā’ti iti kho panetaṃ vuttaṃ,

如此，既然說：『緣接觸，而有感受！』

'From contact as a requisite condition comes feeling.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā phassapaccayā vedanā.

阿難！何為緣接觸，而有感受？應如是知──

And this is the way to understand how from contact as a requisite condition comes feeling.


Phasso ca hi, ānanda, nābhavissa sabbena sabbaṃ sabbathā sabbaṃ kassaci kimhici,

阿難！若任何眾生，各於其境界，皆不接觸時……，

If there were no contact at all, in any way, of anything anywhere ─


seyyathidaṃ – cakkhusamphasso sotasamphasso ghānasamphasso jivhāsamphasso kāyasamphasso manosamphasso,

猶如：『眼觸、耳觸、鼻觸、舌觸、身觸、意觸……。』

 i.e., contact at the eye, contact at the ear, contact at the nose, contact at the tongue, contact at the body, or contact at the intellect ─


sabbaso phasse asati phassanirodhā api nu kho vedanā paññāyethā”ti?

既不接觸，接觸消失，猶言感受否？」

in the utter absence of contact, from the cessation of contact, would feeling be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo vedanāya, yadidaṃ phasso”.

「是故，阿難！感受，有其──原因、緣故、集起、助緣──稱謂接觸。」

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for feeling, i.e., contact."

卍　　　　卍　　　　卍


第七章 ✩   接觸之滅 (Contact) [20]

﹝第二十卷 ➲﹞ 114. “‘Nāmarūpapaccayā phasso’ti iti kho panetaṃ vuttaṃ,

「如此，既然說：『緣名與色，而有接觸！』

"'From name-&-form as a requisite condition comes contact'. Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā nāmarūpapaccayā phasso.

阿難！何為緣名（身）與色（身），而有接觸？應如是知──

And this is the way to understand how, from name-&-form as a requisite condition comes contact.


Yehi, ānanda, ākārehi yehi liṅgehi yehi nimittehi yehi uddesehi nāmakāyassa paññatti hoti,

阿難！依據外貌、特徵、形象……時，始有，名身（自我）概念可言；

…


tesu ākāresu tesu liṅgesu tesu nimittesu tesu uddesesu asati api nu kho rūpakāye adhivacana-samphasso paññāyethā”ti?

若無外貌、特徵、形象……時，於色身（對象），猶言假名之『心觸』否？」

If the qualities, traits, themes, & indicators by which there is a description of name-group (mental activity) were all absent, would designation-contact with regard to the form-group (the physical properties) be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Yehi, ānanda, ākārehi yehi liṅgehi yehi nimittehi yehi uddesehi rūpakāyassa paññatti hoti,

「阿難！依據外貌、特徵、形象……時，始有，色身（對象）概念可言；

…


tesu ākāresu…pe…tesu uddesesu asati api nu kho nāmakāye paṭighasamphasso paññāyethā”ti?

若無外貌、特徵、形象……時，於名身（自我），猶言對象之『有對觸』否？」

"If the permutations, signs, themes, and indicators by which there is a description of form-group were all absent, would resistance-contact with regard to the name-group be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Yehi, ānanda, ākārehi…pe… yehi uddesehi nāmakāyassa ca rūpakāyassa ca paññatti hoti,

「阿難！依據外貌、特徵、形象……時，始有，名身（自我）與色身（對象）之概念可言；

…


tesu ākāresu…pe… tesu uddesesu asati api nu kho adhivacanasamphasso vā paṭighasamphasso vā paññāyethā”ti?

若無外貌、特徵、形象……時，猶言假名之『心觸』或對象之『有對觸』否？」

"If the permutations, signs, themes, and indicators by which there is a description of name-group and form-group were all absent, would designation-contact or resistance-contact be discerned?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Yehi, ānanda, ākārehi…pe… yehi uddesehi nāmarūpassa paññatti hoti,

「阿難！依據外貌、特徵、形象……時，始有，名（假名）與色（對象）之概念可言；

…


tesu ākāresu …pe… tesu uddesesu asati api nu kho phasso paññāyethā”ti?

若無外貌、特徵、形象……時，猶言接觸否？」

…


“No hetaṃ, bhante”.

「世尊！不然！」

…


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo phassassa,  yadidaṃ nāmarūpaṃ”.

「是故，阿難！接觸，有其──原因、緣故、集起、助緣──稱謂名（身）與色（身）。」

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for contact, i.e., name-and-form."

卍　　　　卍　　　　卍


第八章 ✩   名色之滅 (Name-and-form) [21]

﹝第二十一卷 ➲﹞ 115. “‘Viññāṇapaccayā nāmarūpan’ti iti kho panetaṃ vuttaṃ,

「如此，既然說：『緣心識，而有名與色！』

"'From consciousness as a requisite condition comes name-and-form.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā viññāṇapaccayā nāmarūpaṃ.

阿難！何為緣心識，而有名（身）與色（身）？應如是知──

And this is the way to understand how from consciousness as a requisite condition comes name-and-form.


Viññāṇañca hi, ānanda, mātukucchismiṃ na okkamissatha, api nu kho nāmarūpaṃ mātukucchismiṃ samuccissathā”ti?

阿難！心識不入母胎時……，尚且名（身）與色（身），能結成於母胎否？」

If consciousness were not to descend into the mother's womb, would name-and-form take shape in the womb?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Viññāṇañca hi, ānanda, mātukucchismiṃ okkamitvā vokkamissatha, api nu kho nāmarūpaṃ itthattāya abhinibbattissathā”ti?

「阿難！心識若入母胎後而捨離，其名（身）與色（身），尚能出現否？」

"If, after descending into the womb, consciousness were to depart, would name-and-form be produced for this world?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Viññāṇañca hi, ānanda, daharasseva sato vocchijjissatha kumārakassa vā kumārikāya vā, api nu kho nāmarūpaṃ vuddhiṃ virūḷhiṃ vepullaṃ āpajjissathā”ti?

「阿難！心識於幼者，即在男童或女童時捨離，名（身）與色（身），尚且能增大、成長、發達否？」

"If the consciousness of the young boy or girl were to be cut off, would name-and-form ripen, grow, and reach maturity?"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo nāmarūpassa – yadidaṃ viññāṇaṃ”.

「是故，阿難！名（身）與色（身），有其──原因、緣故、集起、助緣──稱謂心識。」

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for name-and-form, i.e., consciousness."

卍　　　　卍　　　　卍


第九章 ✩   心識之滅 (Consciousness) [22]

﹝第二十二卷 ➲﹞ 116. “‘Nāmarūpapaccayā viññāṇan’ti iti kho panetaṃ vuttaṃ,

「如此，既然說：『緣名與色，而有心識！』

"'From name-and-form as a requisite condition comes consciousness.' Thus it has been said.


tadānanda, imināpetaṃ pariyāyena veditabbaṃ, yathā nāmarūpapaccayā viññāṇaṃ.

阿難！何為緣名（身）與色（身），而有心識？應如是知──

And this is the way to understand how from name-and-form as a requisite condition comes consciousness.


Viññāṇañca hi, ānanda, nāmarūpe patiṭṭhaṃ na labhissatha, api nu kho āyatiṃ jātijarāmaraṇaṃ dukkhasamudayasambhavo [jātijarāmaraṇadukkhasamudayasambhavo (sī. syā. pī.)] paññāyethā”ti?

阿難！若心識，不得依據，名（身）與色（身）時……於未來，尚亦假想出生、老、死、苦集之存在否？」

If consciousness were not to gain a foothold in name-and-form, would a coming-into-play of the origination of birth, aging, death, and stress in the future be discerned?


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, eseva hetu etaṃ nidānaṃ esa samudayo esa paccayo viññāṇassa yadidaṃ nāmarūpaṃ.

「是故，阿難！心識，有其──原因、緣故、集起、助緣──稱謂名（身）與色（身）。

"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for consciousness, i.e., name-and-form.


Ettāvatā kho, ānanda, jāyetha vā jīyetha [jiyyetha (ka.)] vā mīyetha [miyyetha (ka.)] vā cavetha vā upapajjetha vā.

阿難！依此假想，而有──出生、老、死、中有（cavetha）或再生；

This is the extent to which there is birth, aging, death, passing away, and re-arising.


❶ Ettāvatā adhivacanapatho, ❷ ettāvatā niruttipatho, ❸ ettāvatā paññattipatho, ❹ ettāvatā paññāvacaraṃ, ❺ ettāvatā vaṭṭaṃ vattati itthattaṃ paññāpanāya yadidaṃ nāmarūpaṃ saha viññāṇena aññamañña-paccayatā pavattati.”

依此假想，而有流轉── 『❶ 指稱界、❷ 語辭界、❸ 概念界、❹ 智慧界、❺ 輪迴界』──凡名（身）與色（身）者，即與心識俱，展轉相依，生死流轉！」


This is the extent to which there are means of designation, expression, and delineation. This is the extent to which the sphere of discernment extends, the extent to which the cycle revolves for the manifesting (discernibility) of this world ─ i.e., name-and-form together with consciousness."

卍　　　　卍　　　　卍


第四品 ✫    滅苦之道 Dukkha-Nirodha-Gāminī-Paṭipadā Ariya-Sacca [23~36]

第一章 ✩   正知色蘊──身念住 Discerns the Escape from Form and Formless [23~26]

☆ 如下所述，可以看出，佛陀否定：「發菩提心、唯一佛乘、乃至……皆共成佛道等思想……！」

第一節 ❦   臆想有我 Attapaññatti (Delineations of a Self) [23~24]

☆ paññapento paññapeti 設想（paññapeti）、認定當下（paññapento）……

﹝第二十三卷 ➲﹞ 117. “Kittāvatā ca, ānanda, attānaṃ paññapento paññapeti?

「復次，阿難！如何設想、認定當下為：『真我本體』者？

"To what extent, Ananda, does one delineate when delineating a self?


Rūpiṃ vā hi, ānanda, parittaṃ attānaṃ paññapento paññapeti –

阿難！設想、認定當下──我為有色、有限者說：

Either delineating a self possessed of form and finite, one delineates that


‘rūpī me paritto attā’ti.

『真我本體，為有色、有限！』

'My self is possessed of form and finite.'


Rūpiṃ vā hi, ānanda, anantaṃ attānaṃ paññapento paññapeti –

又阿難！設想、認定當下──我為有色、無限者說：

Or, delineating a self possessed of form and infinite, one delineates that


‘rūpī me ananto attā’ti.

『真我本體，為有色、無限！』

'My self is possessed of form and infinite.'


Arūpiṃ vā hi, ānanda, parittaṃ attānaṃ paññapento paññapeti –

又阿難！設想、認定當下──我為無色、有限者說：

Or, delineating a self formless and finite, one delineates that


‘arūpī me paritto attā’ti.

『真我本體，為無色、有限！』

'My self is formless and finite.'


Arūpiṃ vā hi, ānanda, anantaṃ attānaṃ paññapento paññapeti –

又阿難！設想、認定當下──我為無色、無限者說：

Or, delineating a self formless and infinite, one delineates that


‘arūpī me ananto attā’ti.

『真我本體，為無色、無限！』

'My self is formless and infinite.'


一、  有色有限 [24]

﹝第二十四卷 ➲﹞ 118. Tatrānanda, yo so rūpiṃ parittaṃ attānaṃ paññapento paññapeti.

阿難！此中，設想、認定當下──真我本體而說：『有色、有限』（為我）者，

Now, the one who, when delineating a self, delineates it as possessed of form and finite,


Etarahi vā so rūpiṃ parittaṃ attānaṃ paññapento paññapeti,

或於現世，設想、認定當下──真我本體而說：『有色、有限』；

either delineates it as possessed of form and finite in the present,


tattha bhāviṃ vā so rūpiṃ parittaṃ attānaṃ paññapento paññapeti,

或於來世，設想、認定當下──真我本體而說：『有色、有限』。

or of such a nature that it will [naturally] become possessed of form and finite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa hoti.

而彼思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

or he believes that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, rūpiṃ [rūpī (ka.)] parittattānudiṭṭhi anusetīti iccālaṃ vacanāya.

是故，阿難！彼有見隨眠──『真我本體，為有色、有限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self possessed of form and finite obsesses him.


二、  有色無限 [24]

Tatrānanda, yo so rūpiṃ anantaṃ attānaṃ paññapento paññapeti.

阿難！此中，設想、認定當下──真我本體而說：『有色、無限』（為我）者，

The one who, when delineating a self, delineates it as possessed of form and infinite,


Etarahi vā so rūpiṃ anantaṃ attānaṃ paññapento paññapeti,

或於現世，設想、認定當下──真我本體而說：『有色、無限』；

either delineates it as possessed of form and infinite in the present,


tattha bhāviṃ vā so rūpiṃ anantaṃ attānaṃ paññapento paññapeti,

或於來世，設想、認定當下──真我本體而說：『有色、無限』。

or of such a nature that it will [naturally] become possessed of form and infinite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa hoti.

而彼思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

or he believes that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, rūpiṃ [rūpī (ka.)] anantattānudiṭṭhi anusetīti iccālaṃ vacanāya.

是故，阿難！彼有見隨眠──『真我本體，為有色、無限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self possessed of form and infinite obsesses him.


三、  無色有限 [24]

Tatrānanda, yo so arūpiṃ parittaṃ attānaṃ paññapento paññapeti.

阿難！此中，設想、認定當下──真我本體而說：『無色、有限』（為我）者，

The one who, when delineating a self, delineates it as formless and finite,


Etarahi vā so arūpiṃ parittaṃ attānaṃ paññapento paññapeti,

或於現世，設想、認定當下──真我本體而說：『無色、有限』；

either delineates it as formless and finite in the present,


tattha bhāviṃ vā so arūpiṃ parittaṃ attānaṃ paññapento paññapeti,

或於來世，設想、認定當下──真我本體而說：『無色、有限』。

or of such a nature that it will [naturally] become formless and finite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa hoti.

而彼思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

or he believes that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, arūpiṃ [arūpī (ka.)] parittattānudiṭṭhi anusetīti iccālaṃ vacanāya.

是故，阿難！彼有見隨眠──『真我本體，為無色、有限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self formless and finite obsesses him.


四、  無色無限 [24]

Tatrānanda, yo so arūpiṃ anantaṃ attānaṃ paññapento paññapeti.

阿難！此中，設想、認定當下──真我本體而說：『無色、無限』（為我）者，

The one who, when delineating a self, delineates it as formless and infinite,


Etarahi vā so arūpiṃ anantaṃ attānaṃ paññapento paññapeti,

或於現世，設想、認定當下──真我本體而說：『無色、無限』；

either delineates it as formless and infinite in the present,


tattha bhāviṃ vā so arūpiṃ anantaṃ attānaṃ paññapento paññapeti,

或於來世，設想、認定當下──真我本體而說：『無色、無限』。

or of such a nature that it will [naturally] become formless and infinite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa hoti.

而彼思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

or he believes that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, arūpiṃ [arūpī (ka.)] anantattānudiṭṭhi anusetīti iccālaṃ vacanāya.

是故，阿難！彼有見隨眠──『真我本體，為無色、無限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self formless and infinite obsesses him.


Ettāvatā kho, ānanda, attānaṃ paññapento paññapeti.

阿難！如是設想、認定當下：『真我本體』（為我）者。

…


第二節 ❦   色蘊無我 Naattapaññatti  (Non-Delineations of a Self) [25~26]

﹝第二十五卷 ➲﹞ 119. Kittāvatā ca, ānanda, attānaṃ na paññapento na paññapeti?

復次，阿難！如何不設想、不認定當下為：『真我本體』者？

To what extent, Ananda, does one not delineate when not delineating a self?


Rūpiṃ vā hi, ānanda, parittaṃ attānaṃ na paññapento na paññapeti –

阿難！不設想、不認定當下──我為有色、有限者，不說：

Either not delineating a self possessed of form and finite, one does not delineate that


‘rūpī me paritto attā’ti.

『真我本體，為有色、有限！』

'My self is possessed of form and finite.'


Rūpiṃ vā hi, ānanda, anantaṃ attānaṃ na paññapento na paññapeti –

又阿難！不設想、不認定當下──我為有色、無限者，不說：

Or, not delineating a self possessed of form and infinite, one does not delineate that


‘rūpī me ananto attā’ti.

『真我本體，為有色、無限！』

'My self is possessed of form and infinite.'


Arūpiṃ vā hi, ānanda, parittaṃ attānaṃ na paññapento na paññapeti –

又阿難！不設想、不認定當下──我為無色、有限者，不說：

Or, not delineating a self formless and finite, one does not delineate that


‘arūpī me paritto attā’ti.

『真我本體，為無色、有限！』

'My self is formless and finite.'


Arūpiṃ vā hi, ānanda, anantaṃ attānaṃ na paññapento na paññapeti –

又阿難！不設想、不認定當下──我為無色、無限者，不說：

Or, not delineating a self formless and infinite, one does not delineate that


‘arūpī me ananto attā’ti.

『真我本體，為無色、無限！』

'My self is formless and infinite.'


一、  有色有限 [26]

﹝第二十六卷 ➲﹞ 120. Tatrānanda, yo so rūpiṃ parittaṃ attānaṃ na paññapento na paññapeti.

阿難！此中，不設想、不認定當下──真我本體，不說：『有色、有限』（為我）者，

Now, the one who, when not delineating a self, does not delineate it as possessed of form and finite,


Etarahi vā so rūpiṃ parittaṃ attānaṃ na paññapento na paññapeti,

或於現世，不設想、不認定當下──真我本體，不說：『有色、有限』；

does not delineate it as possessed of form and finite in the present,


tattha bhāviṃ vā so rūpiṃ parittaṃ attānaṃ na paññapento na paññapeti,

或於來世，不設想、不認定當下──真我本體，不說：『有色、有限』。

nor does he delineate it as of such a nature that it will [naturally] become possessed of form and finite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa na hoti.

彼不思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

nor does he believe that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, rūpiṃ parittattānudiṭṭhi nānusetīti iccālaṃ vacanāya.

是故，阿難！彼無見隨眠──『真我本體，為有色、有限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self possessed of form and finite does not obsess him.


二、  有色無限 [26]

Tatrānanda, yo so rūpiṃ anantaṃ attānaṃ na paññapento na paññapeti.

阿難！此中，不設想、不認定當下──真我本體，不說：『有色、無限』（為我）者，

The one who, when not delineating a self, does not delineate it as possessed of form and infinite,


Etarahi vā so rūpiṃ anantaṃ attānaṃ na paññapento na paññapeti,

或於現世，不設想、不認定當下──真我本體，不說：『有色、無限』；

does not delineate it as possessed of form and infinite in the present,


tattha bhāviṃ vā so rūpiṃ anantaṃ attānaṃ na paññapento na paññapeti,

或於來世，不設想、不認定當下──真我本體，不說：『有色、無限』。

nor does he delineate it as of such a nature that it will [naturally] become possessed of form and infinite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa na hoti.

彼不思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

nor does he believe that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, rūpiṃ anantattānudiṭṭhi nānusetīti iccālaṃ vacanāya.

是故，阿難！彼無見隨眠──『真我本體，為有色、無限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self possessed of form and infinite does not obsess him.


三、  無色有限 [26]

Tatrānanda, yo so arūpiṃ parittaṃ attānaṃ na paññapento na paññapeti.

阿難！此中，不設想、不認定當下──真我本體，不說：『無色、有限』（為我）者，

The one who, when not delineating a self, does not delineate it as formless and finite,


Etarahi vā so arūpiṃ parittaṃ attānaṃ na paññapento na paññapeti,

或於現世，不設想、不認定當下──真我本體，不說：『無色、有限』；

does not delineate it as formless and finite in the present,


tattha bhāviṃ vā so arūpiṃ parittaṃ attānaṃ na paññapento na paññapeti,

或於來世，不設想、不認定當下──真我本體，不說：『無色、有限』。

nor does he delineate it as of such a nature that it will [naturally] become formless and finite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa na hoti.

彼不思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

nor does he believe that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, arūpiṃ parittattānudiṭṭhi nānusetīti iccālaṃ vacanāya.

是故，阿難！彼無見隨眠──『真我本體，為無色、有限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self formless and finite does not obsess him.


四、  無色無限 [26]

Tatrānanda, yo so arūpiṃ anantaṃ attānaṃ na paññapento na paññapeti.

阿難！此中，不設想、不認定當下──真我本體，不說：『無色、無限』（為我）者，

The one who, when not delineating a self, does not delineate it as formless and infinite,


Etarahi vā so arūpiṃ anantaṃ attānaṃ na paññapento na paññapeti,

或於現世，不設想、不認定當下──真我本體，不說：『無色、無限』；

does not delineate it as formless and infinite in the present,


tattha bhāviṃ vā so arūpiṃ anantaṃ attānaṃ na paññapento na paññapeti,

或於來世，不設想、不認定當下──真我本體，不說：『無色、無限』。

nor does he delineate it as of such a nature that it will [naturally] become formless and infinite [in the future/after death],


‘atathaṃ vā pana santaṃ tathattāya upakappessāmī’ti iti vā panassa na hoti.

彼不思惟：『或有異於──此存在者，我將令其（導歸極樂）──同入此狀態！』

nor does he believe that 'Although it is not yet that way, I will convert it into being that way.'


Evaṃ santaṃ kho, ānanda, arūpiṃ anantattānudiṭṭhi nānusetīti iccālaṃ vacanāya.

是故，阿難！彼無見隨眠──『真我本體，為無色、無限者……。』此可為至言！

This being the case, it is proper to say that a fixed view of a self formless and infinite does not obsess him.


Ettāvatā kho, ānanda, attānaṃ na paññapento na paññapeti.

阿難！如是不設想、不認定當下：『真我本體』（為我）者。

…

卍　　　　卍　　　　卍


第二章 ✩   正觀受蘊 Attasamanupassanā (Assumptions of a Self) [27~32]

☆ 【詳細觀看、隨觀】 anupassati ➾ 【詳細觀看身、隨觀身】 kāyānupassī ➾ 【詳細觀看一切】 samanupassati ➾ 【詳細觀看、發現一切】 samanupassituṃ ➾  【詳細觀看、發現，當下一切】 samanupassamāna, samanupassanta ➾ 【曾詳細觀看一切】 samanupassi ➾ 【曾詳細觀看彼一切】 samanupassasī ➾ 【我詳細觀看一切】 samanupassāmī. ～【佛曆 2556. 6. 3 心 法師，整理】

﹝第二十七卷 ➲﹞ 121. Kittāvatā ca, ānanda, attānaṃ samanupassamāno samanupassati?

阿難！如何，詳細觀看、發現，當下一切：『真我本體』？

To what extent, Ananda, does one assume when assuming a self?


Vedanaṃ vā hi, ānanda, attānaṃ samanupassamāno samanupassati – ‘vedanā me attā’ti.

阿難！對於感受，或以──詳細觀看、發現真我，當下一切：『感受是真我本體』；

Assuming feeling to be the self, one assumes that 'Feeling is my self'


‘Na heva kho me vedanā attā, appaṭisaṃvedano me attā’ti iti vā hi,

或以：『感受實非真我本體，離開一切所感受之（心靈、心念）處，即是真我本體』。

[or] 'Feeling is not my self: My self is oblivious [to feeling]'


ānanda, attānaṃ samanupassamāno samanupassati.

阿難！如是，詳細觀看、發現真我，當下一切：『真我本體』！

…



‘Na heva kho me vedanā attā, nopi appaṭisaṃvedano me attā, attā me vediyati, vedanādhammo hi me attā’ti iti vā hi,

或以：『感受實非真我本體，離開一切所感受之（心靈、心念）處，亦非真我本體。我即（法念住）──依所感受、感知諸法自性者，始是真我本體』。

[or] 'Neither is feeling my self, nor is my self oblivious to feeling, but rather my self feels, in that my self is subject to feeling.'"


ānanda, attānaṃ samanupassamāno samanupassati.

阿難！如是，詳細觀看、發現真我，當下一切：『真我本體』！

…

卍　　　　卍　　　　卍


第一節 ❦   感受無我──受念住 Vedanā me attā (Feeling is my self) [28~29]

﹝第二十八卷 ➲﹞ 122. Tatrānanda, yo so evamāha – ‘vedanā me attā’ti, so evamassa vacanīyo –

阿難！此中，對認為『感受是真我本體』者，不得不如是言：

Now, one who says, 'Feeling is my self,' should be addressed as follows:


‘tisso kho imā, āvuso, vedanā – sukhā vedanā dukkhā vedanā adukkhamasukhā vedanā.

『友！此感受有三，是──樂受、苦受、不苦不樂受。

'There are these three feelings, my friend ─ feelings of pleasure, feelings of pain, and feelings of neither pleasure nor pain.


Imāsaṃ kho tvaṃ tissannaṃ vedanānaṃ katamaṃ attato samanupassasī’ti?

此等，三感受之中，汝曾詳細觀看彼一切，何為我者？』

Which of these three feelings do you assume to be the self?'


Yasmiṃ, ānanda, samaye sukhaṃ vedanaṃ vedeti, neva tasmiṃ samaye dukkhaṃ vedanaṃ vedeti, na adukkhamasukhaṃ vedanaṃ vedeti;

阿難！若於某時……，經驗樂受，其同時，不經驗苦受，又不經驗不苦不樂受，

At a moment when a feeling of pleasure is sensed, no feeling of pain or of neither pleasure nor pain is sensed.


sukhaṃyeva tasmiṃ samaye vedanaṃ vedeti.

其時，應唯經驗樂受。

Only a feeling of pleasure is sensed at that moment.


Yasmiṃ, ānanda, samaye dukkhaṃ vedanaṃ vedeti, neva tasmiṃ samaye sukhaṃ vedanaṃ vedeti, na adukkhamasukhaṃ vedanaṃ vedeti;

阿難！若又於某時……，經驗苦受，其同時，不經驗樂受，又不經驗不苦不樂受，

At a moment when a feeling of pain is sensed, no feeling of pleasure or of neither pleasure nor pain is sensed.


dukkhaṃyeva tasmiṃ samaye vedanaṃ vedeti.

其時，應唯經驗苦受。

Only a feeling of pain is sensed at that moment.


Yasmiṃ, ānanda, samaye adukkhamasukhaṃ vedanaṃ vedeti, neva tasmiṃ samaye sukhaṃ vedanaṃ vedeti, na dukkhaṃ vedanaṃ vedeti;

阿難！若又於某時……，經驗不苦不樂受，其同時，不經驗樂受，又不經驗苦受，

At a moment when a feeling of neither pleasure nor pain is sensed, no feeling of pleasure or of pain is sensed.


adukkhamasukhaṃyeva tasmiṃ samaye vedanaṃ vedeti.

其時，應唯經驗不苦不樂受。

Only a feeling of neither pleasure nor pain is sensed at that moment.


﹝第二十九卷 ➲﹞ 123. Sukhāpi kho, ānanda, vedanā aniccā saṅkhatā paṭiccasamuppannā khayadhammā vayadhammā virāgadhammā nirodhadhammā.

阿難！樂受，實是無常、有為、緣生之法、滅盡之法、壞空之法、離貪之法、滅法也。

Now, a feeling of pleasure is inconstant, fabricated, dependent on conditions, subject to passing away, dissolution, fading, and cessation.


Dukkhāpi kho, ānanda, vedanā aniccā saṅkhatā paṭiccasamuppannā khayadhammā vayadhammā virāgadhammā nirodhadhammā.

阿難！苦受，亦實是無常、有為、緣生之法、滅盡之法、壞空之法、離貪之法、滅法也。

A feeling of pain is inconstant, fabricated, dependent on conditions, subject to passing away, dissolution, fading, and cessation.


Adukkhamasukhāpi kho, ānanda, vedanā aniccā saṅkhatā paṭiccasamuppannā khayadhammā vayadhammā virāgadhammā nirodhadhammā.

阿難！不苦不樂受，亦實是無常、有為、緣生之法、滅盡之法、壞空之法、離貪之法、滅法也。

A feeling of neither pleasure nor pain is inconstant, fabricated, dependent on conditions, subject to passing away, dissolution, fading, and cessation.


Tassa sukhaṃ vedanaṃ vediyamānassa ‘eso me attā’ti hoti.

若經驗樂受，彼思惟：『此是真我本體』者，

Having sensed a feeling of pleasure as 'my self,'


Tassāyeva sukhāya vedanāya nirodhā ‘byagā [byaggā (sī. ka.)] me attā’ti hoti.

彼又依於樂受之滅，實應不得思惟：『真我本體滅！』

then with the cessation of one's very own feeling of pleasure, 'my self' has perished.


Dukkhaṃ vedanaṃ vediyamānassa ‘eso me attā’ti hoti.

若經驗苦受，彼思惟：『此是真我本體』者，

Having sensed a feeling of pain as 'my self,'


Tassāyeva dukkhāya vedanāya nirodhā ‘byagā me attā’ti hoti.

彼又依於苦受之滅，實應不得思惟：『真我本體滅！』

then with the cessation of one's very own feeling of pain, 'my self' has perished.


Adukkhamasukhaṃ vedanaṃ vediyamānassa ‘eso me attā’ti hoti.

若經驗不苦不樂受，彼思惟：『此是真我本體』者，

Having sensed a feeling of neither pleasure nor pain as 'my self,'


Tassāyeva adukkhamasukhāya vedanāya nirodhā ‘byagā me attā’ti hoti.

彼又依於不苦不樂受之滅，實應不得思惟：『真我本體滅！』

then with the cessation of one's very own feeling of neither pleasure nor pain, 'my self' has perished.


Iti so diṭṭheva dhamme anicca sukha dukkha vokiṇṇaṃ uppāda vaya dhammaṃ attānaṃ samanupassamāno samanupassati, yo so evamāha – ‘vedanā me attā’ti.

對如是言：『感受是真我本體』者，若於現見之法，詳細觀看、發現，當下一切──我乃無常、苦樂參半、皆歸消滅之生滅法。

Thus he assumes, assuming in the immediate present a self inconstant, entangled in pleasure and pain, subject to arising and passing away, he who says, 'Feeling is my self.'


Tasmātihānanda, etena petaṃ nakkhamati – ‘vedanā me attā’ti samanupassituṃ.

阿難！是故，依此，不可能──詳細觀看、發現一切：『感受是真我本體！』

 Thus in this manner, Ananda, one does not see fit to assume feeling to be the self.


第二節 ❦   心靈無我──心念住 Appaṭisaṃvedano me attā (My self is oblivious) [30]

﹝第三十卷 ➲﹞ 124. Tatrānanda, yo so evamāha – ‘na heva kho me vedanā attā, appaṭisaṃvedano me attā’ti,

阿難！此中，又言：『感受實非真我本體，離開一切所感受之（心靈、心念）處，即是真我本體！』

As for the person who says, 'Feeling is not the self: My self is oblivious [to feeling],'


so evamassa vacanīyo – ‘yattha panāvuso, sabbaso vedayitaṃ natthi api nu kho, tattha “ayamahamasmī”ti siyā’”ti?

對彼應如是言：『友！一切無所感受處，於其處，還得思惟：「有真我本體」否？』」

he should be addressed as follows: 'My friend, where nothing whatsoever is sensed (experienced) at all, would there be the thought, "I am"?'"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, etena petaṃ nakkhamati – ‘na heva kho me vedanā attā, appaṭisaṃvedano me attā’ti samanupassituṃ.

「阿難！是故，依此，不可能──詳細觀看、發現一切：『感受實非真我本體，離開一切所感受之（心靈、心念）處，即是真我本體！』

"Thus in this manner, Ananda, one does not see fit to assume that 'Feeling is not my self: My self is oblivious [to feeling].'


第三節 ❦   諸法無我──法念住 Vedanādhammo hi me attā (my self is subject to feeling) [31]

﹝第三十一卷 ➲﹞ 125. Tatrānanda, yo so evamāha – ‘na heva kho me vedanā attā, nopi appaṭisaṃvedano me attā, attā me vediyati, vedanādhammo hi me attā’ti.

阿難！此中，又言：『感受實非真我本體，離開一切所感受之（心靈、心念）處，亦非真我本體。我即（法念住）──依所感受、感知諸法自性者，始是真我本體』。

As for the person who says, 'Neither is feeling my self, nor is my self oblivious [to feeling], but rather my self feels, in that my self is subject to feeling,'


So evamassa vacanīyo – vedanā ca hi, āvuso, sabbena sabbaṃ sabbathā sabbaṃ aparisesā nirujjheyyuṃ. Sabbaso vedanāya asati vedanānirodhā api nu kho tattha ‘ayamahamasmī’ti siyā”ti?

對彼應如是言：『友！一切感受，滅盡無餘時……，既不感受，一切感受不存在，於此，還得思惟：「有真我本體」否？』。」

he should be addressed as follows: 'My friend, should feelings altogether and every way stop without remainder, then with feeling completely not existing, owing to the cessation of feeling, would there be the thought, "I am"?'"


“No hetaṃ, bhante”.

「世尊！不然！」

"No, lord."


“Tasmātihānanda, etena petaṃ nakkhamati – ‘na heva kho me vedanā attā, nopi appaṭisaṃvedano me attā, attā me vediyati, vedanādhammo hi me attā’ti samanupassituṃ.

「是故，阿難！依此，不可能──詳細觀看、發現一切：『感受實非真我本體，離開一切所感受之（心靈、心念）處，亦非真我本體。我即（法念住）──依所感受、感知諸法自性者，始是真我本體』。

"Thus in this manner, Ananda, one does not see fit to assume that 'Neither is feeling my self, nor is my self oblivious [to feeling], but rather my self feels, in that my self is subject to feeling.'


第四節 ❦   圓滿涅槃 Parinibbāyati (totally unbound) [32]

﹝第三十二卷 ➲﹞ 126. Yato kho, ānanda, bhikkhu neva vedanaṃ attānaṃ samanupassati,

「阿難！是故，比丘既不──詳細觀看一切：『感受是真我本體』；

Now, Ananda, in as far as a monk does not assume feeling to be the self,


nopi appaṭisaṃvedanaṃ attānaṃ samanupassati,

亦不──詳細觀看一切：『離開一切所感受之（心靈、心念）處，是真我本體』；

nor the self as oblivious,


nopi ‘attā me vediyati, vedanādhammo hi me attā’ti samanupassati.

又不──詳細觀看一切：『我即（法念住）──依所感受、感知諸法自性者，始是真我本體』。

nor that 'My self feels, in that my self is subject to feeling,'


So evaṃ na samanupassanto na ca kiñci loke upādiyati,

彼不──詳細觀看、發現，當下一切，如是之我者──不再執著，身心世界任何事物。

then, not assuming in this way, he is not sustained by anything (does not cling to anything) in the world.


anupādiyaṃ na paritassati,

不執著故，無有恐怖。

Unsustained, he is not agitated.


aparitassaṃ [aparitassanaṃ (ka.)] paccattaññeva parinibbāyati,

無有恐怖故，唯獨般涅槃──圓滿寂靜，

Unagitated, he is totally unbound right within.


一、  證無生智 [32]

‘khīṇā jāti, vusitaṃ brahmacariyaṃ, kataṃ karaṇīyaṃ, nāparaṃ itthattāyā’ti pajānāti.

其智慧知：『生已漏盡，梵行已立；應作已辦，不受後有！』

He discerns that 'Birth is ended, the holy life fulfilled, the task done. There is nothing further for this world.'


二、  不執臆說 [32]

Evaṃ vimuttacittaṃ kho, ānanda, bhikkhuṃ yo evaṃ vadeyya – ‘hoti tathāgato paraṃ maraṇā itissa diṭṭhī’ti, tadakallaṃ.

阿難！如是，心解脫之比丘，不問：『如來入滅後，有──法身之存在否？』若彼執著此見者，彼則非正！

If anyone were to say with regard to a monk whose mind is thus released that 'The Tathagata exists after death,' is his view, that would be mistaken;


‘Na hoti tathāgato paraṃ maraṇā itissa diṭṭhī’ti, tadakallaṃ.

不問：『如來入滅後，無──法身之存在否？』若彼執著此見者，彼則非正！

that 'The Tathagata does not exist after death'...


‘Hoti ca na ca hoti tathāgato paraṃ maraṇā itissa diṭṭhī’ti, tadakallaṃ.

不問：『如來入滅後，亦有亦無──法身之存在否？』若彼執著此見者，彼則非正！

that 'The Tathagata both exists and does not exist after death'...


‘Neva hoti na na hoti tathāgato paraṃ maraṇā itissa diṭṭhī’ti, tadakallaṃ.

不問：『如來入滅後，非有非無──法身之存在否？』若彼執著此見者，彼則非正！

that 'The Tathagata neither exists nor does not exist after death' is his view, that would be mistaken.


Taṃ kissa hetu?

所以者何？

Why?


① Yāvatā, ānanda, adhivacanaṃ ❶ yāvatā adhivacanapatho, ② yāvatā nirutti ❷ yāvatā niruttipatho, ③ yāvatā paññatti ❸ yāvatā paññattipatho, ④ yāvatā paññā ❹ yāvatā paññāvacaraṃ, ⑤ yāvatā vaṭṭaṃ [yāvatā vaṭṭaṃ vaṭṭati (ka. sī.)], ❺ yāvatā vaṭṭati [yāvatā vaṭṭaṃ vaṭṭati (ka. sī.)], tadabhiññāvimutto bhikkhu,

阿難！依此正知──『① 指稱與 ❶ 指稱界、② 語辭與 ❷ 語辭界、③ 概念與 ❸ 概念界、④ 智慧與 ❹ 智慧界、⑤ 輪迴與 ❺ 輪迴界』──比丘，破壞流轉，而證得解脫！


Having directly known the extent of ① designation and ❶ the extent of the objects of designation, ② the extent of expression and ➋ the extent of the objects of expression, ③ the extent of description and ➌ the extent of the objects of description, ④ the extent of discernment and ➍ the extent of the objects of discernment, ⑤ the extent to which ➎ the cycle revolves: Having directly known that, the monk is released.


tadabhiññāvimuttaṃ bhikkhuṃ ‘na jānāti na passati itissa diṭṭhī’ti, tadakallaṃ.”

對此比丘，證解脫智──『不知、不見之徒，執著臆說……。』彼則非正！」

[To say that,] 'The monk released, having directly known that, does not see, does not know is his opinion,' that would be mistaken."

卍　　　　卍　　　　卍


第三章 ✩   出離想蘊 Discerns the Escape from Consciousness [33~36]

第一節 ❦   慧解脫 Paññāvimutta [33~34]

一、  九有情居 Nava sattāvāsā [33]

☆ 九有情居 Nava sattāvāsā ➾ ⑴ 慾界人天（六天）、惡處（地獄、餓鬼、傍生）；⑵ 初禪梵身（三天）；⑶ 二禪光音（三天）；⑷ 三禪遍淨（三天）；⑸ 無想處（四天）；⑹ 空無邊處；⑺ 識無邊處；⑻ 無所有處；⑼ 非想非非想處。（不含五淨居天）

☆ 四禪九天 ➾ ① 無雲天（少福天、小嚴飾天） Anabhraka、② 福生天（大嚴飾天） Punyaprasava、③ 廣果天（嚴飾果實天、果實天） Vehapphala、④ 無想天 Asañña-sattā, Asañña-bhava、⑤～⑨ 五淨居天 Suddhāvāsa（又名阿毘浮天 Abhibhussa）。

☆ 五淨居天 ➾ ⑴ 無煩天 Āviha、⑵ 無熱天 Ātappa、⑶ 善見天 Sudassa、⑷ 善現天 Sudassī、⑸ 色究竟天 Akaṇiṭṭha。

☆ 三界 ➾ 總共二十八天，其中天人，色身、形象、福報、功德，各有差別，像是：地球上不同國家、受用資財、生活環境，也各大不相同。

﹝第三十三卷 ➲﹞ 127. “Satta kho, ānanda [satta kho imā ānanda (ka. sī. syā.)], viññāṇaṭṭhitiyo, dve āyatanāni.

「阿難！有七識住，二想處。

"Ananda, there are these seven stations of consciousness and two spheres.


✩ 七識住 Satta viññāṇaṭṭhiti (Seven Stations of Consciousness) [33]

Katamā satta?

哪七識住？

Which seven?


1.     慾界人天、惡處 [33]

Santānanda, sattā nānattakāyā nānattasaññino, seyyathāpi manussā, ekacce ca devā, ekacce ca vinipātikā.

阿難！有種種身、種種想之有情，即人、一類天神與一類墮惡處者。

There are beings with diversity of body and diversity of perception, such as human beings, some devas, and some beings in the lower realms.


Ayaṃ paṭhamā viññāṇaṭṭhiti.

此為，第一識住。

This is the first station of consciousness.


2.     初禪梵身 [33]

Santānanda, sattā nānattakāyā ekattasaññino, seyyathāpi devā brahmakāyikā paṭhamābhinibbattā.

阿難！有種種身，一類想：『諸梵眾，皆梵王所生！』之有情，即有依初禪而生之梵身天。

There are beings with diversity of body and singularity of perception, such as the devas of the Brahma hosts generated by the first [jhana] and some beings in the four realms of deprivation.


Ayaṃ dutiyā viññāṇaṭṭhiti.

此為，第二識住。

This is the second station of consciousness.


3.     二禪光音 [33]

Santānanda, sattā ekattakāyā nānattasaññino, seyyathāpi devā ābhassarā.

阿難！有一類身，種種想之有情，即光音天。

There are beings with singularity of body and diversity of perception, such as the Radiant Devas.


Ayaṃ tatiyā viññāṇaṭṭhiti.

此為，第三識住。

This is the third station of consciousness.


4.     三禪遍淨 [33]

Santānanda, sattā ekattakāyā ekattasaññino, seyyathāpi devā subhakiṇhā.

阿難！有一類身，一類想之有情，即遍淨天。

There are beings with singularity of body and singularity of perception, such as the Beautifully Lustrous Devas.


Ayaṃ catutthī viññāṇaṭṭhiti.

此為，第四識住。

This is the fourth station of consciousness.


5.     空無邊處 [33]

Santānanda, sattā sabbaso rūpasaññānaṃ samatikkamā paṭighasaññānaṃ atthaṅgamā nānattasaññānaṃ amanasikārā ‘ananto ākāso’ti ākāsānañcāyatanūpagā.

阿難！有超一切色想，超有對想，不作意種種想，是：『空無邊……』，即生於：『空無邊處』之有情。

There are beings who,with the complete transcending of perceptions of [physical] form, with the disappearance of perceptions of resistance, and not heeding perceptions of diversity, [perceiving,] 'Infinite space,' arrive at the dimension of the infinitude of space.


Ayaṃ pañcamī viññāṇaṭṭhiti.

此為，第五識住者。

This is the fifth station of consciousness.


6.     識無邊處 [33]

Santānanda, sattā sabbaso ākāsānañcāyatanaṃ samatikkamma ‘anantaṃ viññāṇan’ti viññāṇañcāyatanūpagā.

阿難！有超一切空無邊處，是：『識無邊……』，即生於：『識無邊處』之有情。

There are beings who, with the complete transcending of the dimension of the infinitude of space, [perceiving,] 'Infinite consciousness,' arrive at the dimension of the infinitude of consciousness.


Ayaṃ chaṭṭhī viññāṇaṭṭhiti.

此為，第六識住。

This is the sixth station of consciousness.


7.     無所有處 [33]

Santānanda, sattā sabbaso viññāṇañcāyatanaṃ samatikkamma ‘natthi kiñcī’ti ākiñcaññāyatanūpagā.

阿難！有超一切識無邊處，是：『無所有……』，即生於：『無所有處』之有情。

There are beings who, with the complete transcending of the dimension of the infinitude of consciousness, [perceiving,] 'There is nothing,' arrive at the dimension of nothingness.


Ayaṃ sattamī viññāṇaṭṭhiti.

此為，第七識住。

This is the seventh station of consciousness.


✩ 二想處 Dve āyatanāni [33]

8.     無想處 [33]

Asaññasattāyatanaṃ

二處者，第一，是無想有情處；

"The dimension of non-percipient beings and,



9.     非想非非想處 [33]

nevasaññānāsaññāyatanameva dutiyaṃ.”

第二，是非想非非想處。」

second, the dimension of neither perception nor non-perception. [These are the two spheres.]"


二、  如實出離 [34]

﹝第三十四卷 ➲﹞ 128. “Tatrānanda, yāyaṃ paṭhamā viññāṇaṭṭhiti nānattakāyā nānattasaññino, seyyathāpi manussā, ekacce ca devā, ekacce ca vinipātikā.

「阿難！此中，有種種身、種種想之有情，即人、一類天神及一類墮惡處者，為第一識住。

"Now, as for the first station of consciousness ─ beings with diversity of body and diversity of perception, such as human beings, some devas, and some beings in the lower realms:


Yo nu kho, ānanda, tañca pajānāti, tassā ca samudayaṃ pajānāti, tassā ca atthaṅgamaṃ pajānāti, tassā ca assādaṃ pajānāti, tassā ca ādīnavaṃ pajānāti, tassā ca nissaraṇaṃ pajānāti, kallaṃ nu tena tadabhinanditun”ti?

阿難！無論何人，如實正知──『四聖諦』之生起、衰滅、滋味、過患、由輪迴之出離！彼是否，還得此識住，而歡喜否？」

If one discerns that [station of consciousness], discerns its origination, discerns its passing away, discerns its allure, discerns its drawbacks, discerns the escape from it, would it be proper, by means of that [discernment] to take delight there?"


“No hetaṃ, bhante”

「世尊！不然！」

"No, lord."


…pe…

……乃至……「阿難！此中，超一切識無邊處，是：『無所有』，即生於：『無所有處』者，為第七識住。阿難！無論何人，如實正知──『四聖諦』之生起、衰滅、滋味、過患、由輪迴之出離！彼是否，還得此識住，而歡喜否？」「世尊！不然！」

…


“tatrānanda, yamidaṃ asaññasattāyatanaṃ.

「阿難！此中，無想有情處，如是──

…


Yo nu kho, ānanda, tañca pajānāti, tassa ca samudayaṃ pajānāti, tassa ca atthaṅgamaṃ pajānāti, tassa ca assādaṃ pajānāti, tassa ca ādīnavaṃ pajānāti, tassa ca nissaraṇaṃ pajānāti, kallaṃ nu tena tadabhinanditun”ti?

阿難！無論何人，如實正知──『四聖諦』之生起、衰滅、滋味、過患、由輪迴之出離！彼是否，還得此無想有情處，而歡喜否？」

…


“No hetaṃ, bhante”.

「世尊！不然！」

…


“Tatrānanda, yamidaṃ nevasaññānāsaññāyatanaṃ.

「阿難！此中，非想非非想處，如是──

…


Yo nu kho, ānanda, tañca pajānāti, tassa ca samudayaṃ pajānāti, tassa ca atthaṅgamaṃ pajānāti, tassa ca assādaṃ pajānāti, tassa ca ādīnavaṃ pajānāti, tassa ca nissaraṇaṃ pajānāti, kallaṃ nu tena tadabhinanditun”ti?

阿難！無論何人，如實正知──『四聖諦』之生起、衰滅、滋味、過患、由輪迴之出離！彼是否，還得此非想非非想處，而歡喜否？」

…


“No hetaṃ, bhante”.

「世尊！不然！」

…



三、  慧解脫者──由九有情居出離 Paññāvimutta [34]

“Yato kho, ānanda, bhikkhu imāsañca sattannaṃ viññāṇaṭṭhitīnaṃ imesañca dvinnaṃ āyatanānaṃ samudayañca atthaṅgamañca assādañca ādīnavañca nissaraṇañca yathābhūtaṃ viditvā anupādā vimutto hoti,

「是故，阿難！比丘如實正知，此等七識住及二想處──『四聖諦』之生起、衰滅、滋味、過患、由輪迴之出離，由無取著而解脫！

"Ananda, when knowing ─ as they actually are ─ the origination, passing away, allure, drawbacks of ─ and escape from ─ these seven stations of consciousness and two spheres, a monk is released through lack of clinging,


ayaṃ vuccatānanda, bhikkhu paññāvimutto.”

阿難！此比丘，名為慧解脫者。」

he is said to be a monk released through discernment."

卍　　　　卍　　　　卍


第二節 ❦   八種俱解脫 Ubhatobhāgavimuttiyā [35~36]

☆ 八勝處 aṭṭha abhibhāyatana ➾ ➊ 心繫念住、少量色光，➋ 心繫念住、無量色光，➌ 心無繫念、少量色光，➍ 心無繫念、無量色光，➎ 心無繫念、青色淨光，➏ 心無繫念、黃色淨光，➐ 心無繫念、紅色淨光，➑ 心無繫念、白色淨光。

☆ 八解脫（八種俱解脫） aṭṭha vimokkha ➾ ➊ 心繫念住（如第一、二勝處）、➋ 心無繫念（如第三、四勝處）、➌ 清淨勝解（如第五～八勝處）、➍ 空無邊處、➎ 識無邊處、➏ 無所有處、➐ 非非想處、➑ 想受滅盡。


一、  證八解脫 Aṭṭha vimokkhā (Eight Emancipations) [35]

﹝第三十五卷 ➲﹞ 129. “Aṭṭha kho ime, ānanda, vimokkhā. Katame aṭṭha?

「阿難！此解脫有八，何者為八？

"Ananda, there are these eight emancipations. Which eight?


第一解脫 ✩   心繫念住 ➾ 如第一、第二勝處 [35]

Rūpī rūpāni passati

內有色想者（心繫念住，依初禪近行定、初禪安止定），外觀諸色──（少量色光、無量色光、若清淨光、若雜染光之業處）證得解脫。

Possessed of form, one sees forms.


ayaṃ paṭhamo vimokkho.

此為，第一解脫。

This is the first emancipation.


第二解脫 ✩   心無繫念 ➾ 如第三、第四勝處 [35]

Ajjhattaṃ arūpasaññī bahiddhā rūpāni passati,

內無色想者（心無繫念，依二禪、三禪），外觀諸色──（少量色光、無量色光、若清淨光、若雜染光之業處）證得解脫。

Not percipient of form internally, one sees forms externally.


ayaṃ dutiyo vimokkho.

此為，第二解脫。

This is the second emancipation.


第三解脫 ✩   清淨勝解 ➾ 如第五、第六、第七、第八勝處 [35]

Subhanteva adhimutto hoti,

（內無色想、心無繫念）內在清淨者，（依第四禪，外觀淨光──青光、黃光、赤光、白光）證得勝解。

One is intent only on the beautiful.


ayaṃ tatiyo vimokkho.

此為，第三解脫。

This is the third emancipation.


第四解脫 ✩   空無邊處 ➾ 如空無邊處定 [35]

Sabbaso rūpasaññānaṃ samatikkamā paṭighasaññānaṃ atthaṅgamā nānattasaññānaṃ amanasikārā ‘ananto ākāso’ti ākāsānañcāyatanaṃ upasampajja viharati,

超一切色想，超一切有對想，不作意種種想──『空是無邊……』，達空無邊處而住、證得解脫。

With the complete transcending of perceptions of [physical] form, with the disappearance of perceptions of resistance, and not heeding perceptions of diversity, [perceiving,] 'Infinite space,' one enters and remains in the dimension of the infinitude of space.


ayaṃ catuttho vimokkho.

此為，第四解脫。

This is the fourth emancipation.


第五解脫 ✩   識無邊處 ➾ 如識無邊處定 [35]

Sabbaso ākāsānañcāyatanaṃ samatikkamma ‘anantaṃ viññāṇan’ti viññāṇañcāyatanaṃ upasampajja viharati,

超一切空無邊處──『識是無邊……』，達識無邊處而住、證得解脫。

With the complete transcending of the dimension of the infinitude of space, [perceiving,] 'Infinite consciousness,' one enters and remains in the dimension of the infinitude of consciousness.


ayaṃ pañcamo vimokkho.

此為，第五解脫。

This is the fifth emancipation.


第六解脫 ✩   無所有處 ➾ 如無所有處定 [35]

Sabbaso viññāṇañcāyatanaṃ samatikkamma ‘natthi kiñcī’ti ākiñcaññāyatanaṃ upasampajja viharati,

超一切識無邊處──『皆無所有……』，達無所有處而住、證得解脫。

With the complete transcending of the dimension of the infinitude of consciousness, [perceiving,] 'There is nothing,' one enters and remains in the dimension of nothingness.


ayaṃ chaṭṭho vimokkho.

此為，第六解脫。

This is the sixth emancipation.



第七解脫 ✩   非非想處 ➾ 如非想非非想處定 [35]

Sabbaso ākiñcaññāyatanaṃ samatikkamma ‘nevasaññānāsaññā’yatanaṃ upasampajja viharati,

超一切無所有處，達非想非非想處而住、證得解脫。

With the complete transcending of the dimension of nothingness, one enters and remains in the dimension of neither perception nor non-perception.


ayaṃ sattamo vimokkho.

此為，第七解脫。

This is the seventh emancipation.


第八解脫 ✩   想受滅盡 ➾ 如想受滅盡定 [35]

Sabbaso nevasaññānāsaññāyatanaṃ samatikkamma saññāvedayitanirodhaṃ upasampajja viharati,

超一切非想非非想處，達想受滅盡而住、證得解脫。

With the complete transcending of the dimension of neither perception nor non-perception, one enters and remains in the cessation of perception and feeling.


ayaṃ aṭṭhamo vimokkho.

此為，第八解脫。

This is the eighth emancipation."


Ime kho, ānanda, aṭṭha vimokkhā.”

阿難！此為八解脫。」

…

卍　　　　卍　　　　卍


二、  俱解脫者──心解脫、慧解脫 Ubhatobhāgavimuttiyā [36]

☆ 省察三禪相 Tīṇi nimittāni manasi kātabbaṃ (AN 3.103) ➾ ① 三昧禪相 samādhinimittaṃ、② 精勤禪相 paggahanimittaṃ、③ 捨心禪相 upekkhānimittaṃ。

☆ 四淨定 Cattāro samādhī (AN 6.71) ➾ ① 捨分定（順退分定：退步） hānabhāgiyo、② 止分定（順住分定：不進不退） ṭhitibhāgiyo、③ 勝分定（順勝進分定：進步） visesabhāgiyo、④ 決擇分定（順決擇分定：悟無漏智） nibbedhabhāgiyo。

☆ 五正定分 Pañcaṅgiko sammāsamādhi (AN 5.28) ➾ ① 喜遍滿（初禪） pītipharaṇatā、② 樂遍滿（二禪） sukhapharaṇatā、③ 心遍滿（三禪） cetopharaṇatā、④ 光明遍滿（四禪） ālokapharaṇatā、⑤ 禪相觀察（觀三禪相：三昧、精勤、捨心） paccavekkhaṇanimittaṃ。

☆ 五禪支 Pañca-jhāna-aṅga (MN 43, 454) ➾ ① 尋（轉向） vitakko ca vattati、② 伺 vicāra、③ 喜 pīti、④ 樂 sukha、⑤ 一心頂點（最初心意） cittekaggatā。

☆ 禪定五自在 Pañca-vasī (Ps 2, 85) ➾ ① 轉向自在 āvajjana、② 入定自在（三摩缽底、三摩半那、等至、正受） samāpajjana, samāpatti, samāpanna、③ 住定自在（決意自在、三摩呬多、等引） ṭhiti, adhiṭṭhāna, samāhita、④ 出定自在 vuṭṭhāna、⑤ 省察自在 paccavekkhaṇā。

☆ 八解脫八自在 Aṭṭha vimokkhā aṭṭha icchaka (DN 15, 130) ➾ ① 順入禪定 anuloma、② 逆入禪定 paṭiloma、③ 順逆入定 anuloma-paṭiloma、④ 何處想要（轉向自在） yatthicchaka、⑤ 何時想要（省察自在） yadicchaka、⑥ 住定自在 yāvaticchaka、⑦ 入定自在 samāpajjati、⑧ 出定自在 vuṭṭhāti。

﹝第三十六卷 ➲﹞ 130. “Yato kho, ānanda, bhikkhu ime aṭṭha vimokkhe

「阿難！是故，比丘對於此等八解脫──

"Now, when a monk attains these eight emancipations


anulomampi samāpajjati,

① 或順入禪定（自在）；

in forward order,


paṭilomampi samāpajjati,

② 或逆入禪定（自在）；

in reverse order,


anulomapaṭilomampi samāpajjati,

③ 或順逆入禪定（自在）；

in forward and reverse order,


yatthicchakaṃ

④ 無論何處想要（轉向其他禪定自在）；

when he attains them and emerges from them wherever he wants,


yadicchakaṃ

⑤ 無論何時想要（省察剛才所證入之禪定自在）；


yāvaticchakaṃ

⑥ 無論持續多久想要（住禪定自在）；

however he wants, and for as long as he wants,


samāpajjatipi

⑦ 入禪定（自在）；


vuṭṭhātipi.

⑧ 出禪定（自在）。


Āsavānañca khayā anāsavaṃ cetovimuttiṃ paññāvimuttiṃ diṭṭheva dhamme sayaṃ abhiññā sacchikatvā upasampajja viharati,

如是，由滅盡諸漏，於現見之法，自身證知通智，達無漏心解脫、慧解脫而住。

when through the ending of the mental fermentations he enters and remains in the fermentation-free awareness-release and discernment-release, having directly known it and realized it in the here and now,


ayaṃ vuccatānanda, bhikkhu ubhatobhāgavimutto.

阿難！此比丘，名為俱解脫者。

he is said to be a monk released in both ways.


Imāya ca ānanda ubhatobhāgavimuttiyā aññā ubhatobhāgavimutti uttaritarā vā paṇītatarā vā natthī”ti. Idamavoca bhagavā.

阿難！此俱解脫外，並無更超越、更殊勝之解脫！」世尊如此說完。

And as for another release in both ways, higher or more sublime than this, there is none." That is what the Blessed One said.

卍　　　　卍　　　　卍


第三篇   結 語 (Epilog) [36]


Attamano āyasmā ānando bhagavato bhāsitaṃ abhinandīti.

具壽阿難，心滿意足、
歡喜信受世尊之所說！

Gratified, Ven. Ananda delighted in the Blessed One's words.


Mahānidānasuttaṃ niṭṭhitaṃ dutiyaṃ.

大緣經 ～大品‧第二經終
The Great Causes Discourse: the Second.

～《長部經典‧大品‧Mahānidānasutta 大緣經》(DN 15, 95-130)

༺ ⎈ ༻


附錄 三界九有與二十八天 3-Avacara, 9-Sattāvāsā & 28-Devaloka

☆ 依原始佛法禪定修習到達彼岸的道跡 ➾
～心 法師 整理於 佛曆2563.4.22 更新於 2564.6.18

㈠ 省察三禪相 Tīṇi nimittāni manasi kātabbaṃ (AN 3.103) ➾ ① 三昧禪相 samādhinimittaṃ、② 精勤禪相 paggahanimittaṃ、③ 捨心禪相 upekkhānimittaṃ。

㈡ 四淨定 Cattāro samādhī (AN 6.71) ➾ ① 捨分定（順退分定：退步） hānabhāgiyo、② 止分定（順住分定：不進不退） ṭhitibhāgiyo、③ 勝分定（順勝進分定：進步） visesabhāgiyo、④ 決擇分定（順決擇分定：悟無漏智） nibbedhabhāgiyo。

㈢ 五正定分 Pañcaṅgiko sammāsamādhi (AN 5.28) ➾ ① 喜遍滿（初禪） pītipharaṇatā、② 樂遍滿（二禪） sukhapharaṇatā、③ 心遍滿（三禪） cetopharaṇatā、④ 光明遍滿（四禪） ālokapharaṇatā、⑤ 禪相觀察（觀三禪相：三昧、精勤、捨心） paccavekkhaṇanimittaṃ。

㈣ 五禪支 Pañca-jhāna-aṅga (MN 43, 454) ➾ ① 尋（轉向） vitakko ca vattati、② 伺 vicāra、③ 喜 pīti、④ 樂 sukha、⑤ 一心頂點（最初心意） cittekaggatā。

㈤ 禪定五自在 Pañca-vasī (Ps 2, 85) ➾ ① 轉向自在 āvajjana、② 入定自在（三摩缽底、三摩半那、等至、正受） samāpajjana, samāpatti, samāpanna、③ 住定自在（決意自在、三摩呬多、等引） ṭhiti, adhiṭṭhāna, samāhita、④ 出定自在 vuṭṭhāna、⑤ 省察自在 paccavekkhaṇā。

㈥ 八解脫八自在 Aṭṭha vimokkhā aṭṭha icchaka (DN 15, 130) ➾ ① 順入禪定 anuloma、② 逆入禪定 paṭiloma、③ 順逆入定 anuloma-paṭiloma、④ 何處想要（轉向自在） yatthicchaka、⑤ 何時想要（省察自在） yadicchaka、⑥ 住定自在 yāvaticchaka、⑦ 入定自在 samāpajjati、⑧ 出定自在 vuṭṭhāti。

彼岸道跡：
㈠ 三十法界；
㈡ 九有情居；
㈢ 八解脫；
㈣ 八勝處；
㈤ 五正定分；
㈥ 五禪支。

➊ 涅槃界：
想受滅盡定；
（缺：除了慧解脫者以外）；
想受滅盡（俱解脫者）；
禪相觀察（決擇分定要省察六決擇慧法門）；




一心頂點：心一境性、最初心意。

➋ 無色界：
非想非非想處；
（缺）






無所有處；







識無邊處；







空無邊處。







➌ 色界：
⑴ 四禪天：
五淨居天；
色究竟天；
（缺）
內在清淨證得勝解（心無繫念）；
➄～➇ 觀想青色黃色紅色白色的淨光；
光明遍滿（捨念遍淨）；








善現天；












善見天；












無熱天；












無煩天；











無想天含廣果天等；
無想處。
（缺）






⑵ 三禪天：
遍淨天；
遍淨天（一類身一類想）；
內無色想外觀諸色（心無繫念）；
➃ 觀想若淨若垢的無量色光；
心遍滿（捨念樂住）；



樂；



無量淨天；











少淨天。










⑶ 二禪天：
極光淨天；
光音天（一類身種種想）；

➂ 觀想若淨若垢的少量色光；
樂遍滿（定生喜樂）；


喜；




無量光天；











少光天。










⑷ 初禪天：
安止定；
大梵天；
梵身天（種種身一類想）；
內有色想外觀諸色（心繫念住）；
➁ 觀想若淨若垢的無量業處；
喜遍滿（離生喜樂）；

伺；






梵輔天；











近行定；
梵眾天；


➀ 觀想若淨若垢的少量業處；
（近行定省察三昧、精勤、捨心三禪相）；
尋。





➍ 慾界：
⑴ 六欲天：
他化自在天；
慾界人天惡處（種種身種種想）；
（缺）
禪相觀察（在行住坐臥當中觀察自己就好像觀察他人）；
（缺）


化樂天；






兜率天；






夜摩天；






忉利天；






四大王天。






⑵ 人道






⑶ 三惡處：
鬼趣；






傍生；






地獄。






【一】慾界 Kāma-avacara （6天，又稱愛界；包括人界、天道、三惡處，九有情居之一）：
① 四大王眾天 Cātummāhārājikā （又稱四天王）
四大王天，六欲天中最低的天界。
此天界為四大天王及其眷屬所居，故名。
四大天王分別守護著四方。他們是：
1.	持國天王 Dhataraṭṭha （多羅吒），守護東方，統領食香神 Gandhabba ；
2.	增長天王 Virūḷhaka （毘琉璃），守護南方，統領甕睪鬼 Kumbhaṇḍa ；
3.	廣目天王 Virūpakkha （毘留博叉），守護西方，統領諸龍 Nāga ；
4.	多聞天王 Vessavaṇa （毘沙門），守護北方，統領夜叉 Yakkha 、羅剎 Rkkhasa 。
此四大天王既守護四方，也保護佛陀及佛弟子們。

② 三十三天 Tāvatimsā （又稱忉利天；此天之主稱釋提桓因 Sakka-devānam-inda ，即帝釋天 Kosiya）
③ 夜摩天 Yama （又稱燄摩天、第三燄天）
④ 兜率天 Tusita （又稱睹史多天）
⑤ 化樂天 Nimmānarati （又稱樂變化天）
⑥ 他化自在天 Paranimmitavasavatti （又稱第六天、魔天 Māra ）

【二】色界 Rūpa-avacara （18天，遠離五蓋）
➊ 初禪 1st Jhāna （3天，九有情居之二）：
⑦ 梵眾天 Brahma-pārisajja, Brahma-kāyika （梵身天）
⑧ 梵輔天 Brahma-purohitā
⑨ 大梵天 Mahā-brahmā

➋ 二禪 2nd Jhāna （3天，九有情居之三）：
⑩ 少光天 Parittābha
⑪ 無量光天 Appamānābhā
⑫ 光音天 Abhāssarā （極光淨天、晃昱天）

➌ 三禪 3rd Jhāna （3天，九有情居之四）：
⑬ 少淨天 Pārittāsubhā, Saṃkiliṭṭhābhā （雜染光天）
⑭ 無量淨天 Appamānasubhā
⑮ 遍淨天 Subhākinhā, Parisuddhābhā （遍淨光天）

➍ 四禪 4th Jhāna （9天，含五淨居天，九有情居之五）：
⑯ 無雲天 Anabhraka （少福天、小嚴飾天）
⑰ 福生天 Punyaprasava （大嚴飾天）
⑱ 廣果天 Vehapphalā （嚴飾果實天、果實天）
⑲ 無想天 Asañña-sattā, Asañña-bhava

➎ 淨居天 Suddhāvāsa （5天，由證得「不還果」聖者所居住，又名阿毘浮天 Abhibhussa）：
⑳ 無煩天 Avihā
㉑ 無熱天 Atappā
㉒ 善見天 Sudassā
㉓ 善現天 Sudassī
㉔ 色究竟天 Akaṇiṭṭha （有頂天之一，阿迦膩吒天）

【三】無色界 Arūpa-avacara （4天，滅有對想）：
㉕ 空無邊處 Ākāsanañcāyatana （九有情居之六）
㉖ 識無邊處 Viññāṇañcāyatana （九有情居之七）
㉗ 無所有處 Ākincaññāyatana （九有情居之八）
㉘ 非想非非想處 Nevasaññānāsaññāyatana （有頂天之二，九有情居之九）

（❦❧ 佛子，審慎思擇：大家常唸「極樂世界」原始經典，卻無記載！可見「彌陀信仰」並非【正統佛教】所原有者！ ～☕）

── 佛曆 2558.12.18（五）心燈 整理 ──



♨ 我心清淨恆念四不壞信皈依處──
Three Precious Ones and Buddha's Commandments as my Refuge -

南無佛！南無法！南無僧！南無戒！
Namo Buddha! Namo Dhamma! Namo Sangha! Namo Sikkhapada!


♨ 迴向法界──
Love and blessings…

願以此功德，迴向雙親眷；
Willing to take the merit, bless to parents and family;

普及於一切，苦海常作舟。
Dedicated to all beings, dukkha-sea often for the boat.

善哉！善哉！善哉！
Good! Good! Good!

༺ ⎈ ༻

聖典凡例 Text's Introduction

一、	編輯宗旨

✩ 自洲、法洲 ─➢ 自燈明，法燈明！
～《長部經典‧Mahāparinibbānasutta 大般涅槃經》(DN 16, 165)
“Ye hi keci, ānanda, etarahi vā mama vā accayena attadīpā viharissanti attasaraṇā anaññasaraṇā, dhammadīpā dhammasaraṇā anaññasaraṇā, tamatagge me te, ānanda, bhikkhū bhavissanti ye keci sikkhākāmā”ti.

「阿難！於現在，或我滅後，若有人『以自燈明，隨時自皈依，不皈依他人；以法燈明，隨時法皈依，不皈依他人』者──阿難！彼等，於我比丘眾中，將在最高境地，必定樂於修學。」

何為「法燈明、法皈依」？

原始的佛陀教法──「法與律」，應以「四聖諦」為依歸：
⑴ Yo vo, ānanda, mayā dhammo ca vinayo ca desito paññatto, so vo mamaccayena satthā.
「阿難！依我為汝等，所說之『法與律』，於我滅後，當為，汝等之大師。」					～《大般涅槃經》(DN 16, 216)

⑵ 「苦諦實苦，不可令樂；集真是因，更無異因；苦若滅者，即是因滅，因滅故果滅；滅苦之道，實是真道，更無餘道。」							～《佛遺教經》

⑶ 有關部派思想，與「四聖諦」不相應，不予收錄者，如下：
「 ⓵ Abhidhamma 論藏、⓶ Therāpadānapāḷi 長老譬喻、⓷ Therīapadānapāḷi 長老尼譬喻、⓸ Buddhavaṃsapāḷi 佛種姓、⓹ Cariyāpiṭakapāḷi 行藏、⓺ Jātakapāḷi 本生經。」


二、	原典說明

⑴ 《巴利原典》主要採用內觀研究所（Vipassana Research Institute，VRI）根據緬甸仰光第六次集結版。
以下縮寫，用於代表《巴利原典》的不同版本：
    sī. = Sri Lankan 斯里蘭卡
    syā. = Thai 泰國
    pī. = Pali Text Society 巴利聖典協會（PTS）
    kaṃ. / ka. = Cambodian 柬埔寨

以下縮寫用於變體閱讀中，代指根本典籍或註釋書：
    a. = aṅguttaranikāyapāli 增支部經典
    aṭṭha. = aṭṭhakathā 義註
    cūḷani. = cūḷaniddesapāli 小義釋
    dī. = dīghanikāyapāli 長部經典
    itivu. = itivuttakapāli 如是語經
    jā. = jātakapāli 〈偽〉本生經
    khu. = khuddakanikāyapāli 小部經典
    ma. = majjhimanikāyapāli 中部經典
    mahāni. = mahāniddesapāli 大義釋
    mahāva. = mahāvaṃsa 大史
    moga. / moggallānabyākaraṇaṃ = 目犍連文法
    pa. = paṭisambhidāmaggapāli / paṭṭhānapāli 無礙解道、發趣論
    pe. = petavatthupāli / peṭakopadesapāli / peyyāla 餓鬼事、三藏知津、省略語句
    pu. = puggalapaññattipāli 人施設論
    pāci. = pācittiyapāli 單墮篇
    pārā. = pārājikakaṇḍapāli 驅擯篇
    saṃ. = saṃyuttanikāyapāli 相應部經典
    su. = suttapiṭaka / suttaṃ 經藏、戒經
    theragā. = theragāthāpāli 長老偈
    udā. = udānapāli 自說經
    vi. = vimānavatthupāli 天宮事
    visuddhi. = visuddhimagga 清淨道論
    ṭī. / ṭīkā = 複註

在下面的例子中，斯里蘭卡，泰國和PTS版本都是 “vāssa”，而不是 “vā assa” ──
‘Atthi me attā’ti vā assa [vāssa (sī. syā. pī.)] saccato thetato diṭṭhi uppajjati;
或者，他生起常見、當作真理：「有一個真我！」

⑵ 【巴利聖典】略縮寫 ➾ ❶ DA 法藏、DN 長部、MN 中部、SN 相應部、AN 增支部、KN 小部、Khp 小誦經、Dhp 法句經、Ud 自說經、Iti 如是語、Snp 經集、Viv 天宮事、Pev 餓鬼事、Thag 長老偈、Thig 長老尼偈、Mnd 大義釋、Cnd 小義釋、Ps 無礙解道、Ne 導論、Pe 三藏知津、Miln 彌蘭王問經、❷ VA 律藏、BV 比丘類、NV 比丘尼類、MV 律藏大品、CV 律藏小品、PV 律藏附隨、DV 戒本與目錄。


三、	書籤提要

以下範例，為書籤提要，取代註解、說明──
☆ kāya-anu-passī 詳細（anu）觀看（passī 發現）身（kāya） ➾ kāye kāyānupassī 在身體中，詳細觀看、發現身體。


四、	助印須知

本次結集，保留《巴利原典》，並除去一切註解、說明，原因有四：

⑴  一篇完善的翻譯，應是：「所見，即所得！」。不應，再增加註解、說明……，以致干擾《巴利原典》的對讀！

⑵  即使，再完善的翻譯文字，其內涵、其價值……，皆無法與《巴利原典》，相提並論！
更何況，翻譯錯誤、不精確等……時常發生！
有鑑於疏漏情況，在所難免，保留《巴利原典》，這意味著──保留日後修正、校對的可能性！

⑶  佛陀是最好的心靈良醫：
「我如良醫，知病說藥，服與不服，非醫咎也。又如善導，導人善道，聞之不行，非導過也！」	～《佛遺教經》

不論，這藥方是──巴利語轉寫、英文、還是漢文？若真想，了脫生死、苦海得渡……，皆當勉勵學之！

⑷  因為，佛法出現於世，實是稀有、難得呀！不是嗎……？
所以，真學佛人，應該培養：「以翻譯，為輔助工具，多多閱讀《巴利原典》的好習慣。」才是明智之舉！

  菩提僧團 心 法師		
謹誌於高雄【翠峰精舍】		
佛曆 2557（西曆 2014）年4 月20 日	

CSCD參考網站： https://www.tipitaka.org
最後更新日期： 佛曆 2565.4.21（四）
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★ 菩提僧團所譯的經典，以及巴利佛經，除了幫助他人學習戒律、定力和智慧外，不應該用於其他目的！並請保留：完整的經文內容和參考說明，非常感謝！ ★
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